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Towards a Decision on Palestine 


2 esa THE FACT that no vote on the major 
issues has yet been taken by the UN Ad Hoc 
Committee on Palestine, the discussions of the past 
month have considerably advanced the possibility of 
the establishment of a Jewish State through the par- 
tition of Palestine. This progress was possible be- 
cause, after a long silence, the United States, followed 
by the USSR, issued strong statements in favor of 
partition, thus climaxing the general debate. With 
these statements, the wheels of UN procedure began 
to turn. Although no decision on the principle of 
partition or any of the other proposals was then 
voted, sub-committees to work out specific plans were 
appointed: one to work out a detailed partition plan; 
another to work out a plan for an Arab State in 
Palestine; and a third rather informal committee to 
mediate between Jews and Arabs, if possible, in re- 
gard to details of the plans being worked out. Major 
interest centered on the work of the first sub-commit- 
tee, dealing with partition. After several weeks of 
detailed discussion concerning boundaries and sim- 
ilar questions, a second pair of American-Soviet state- 
ments brought matters to a new climax with pro- 
posals regarding the cardinal issue, of implementa- 
tion. 

The original recommendation of the UNSCOP 
majority was that England should be responsible for 
general administration during a two-year transitional 
period preparatory to partition, aided “if desired” by 
other members of the UN. England let it be plainly 
understood, through its veiled statements, that while 
it did not wish to prevent any settlement the UN 
might approve, it did not care to assume any part 
of the responsibility, let alone sole responsibility, for 
Carrying out partition over a two-year period. As a 
result the Americans proposed the following: that it 
should be presumed there would be no attack on 
Palestine by neighboring states; consequently, only 
a police force for internal law enforcement would 
be necessary in the transitional period preceding the 
independence of the two states; and this should be 
constituted as a special volunteer force under the 
United Nations. It was implied that England would 
retain responsibility as the mandatory for general 
administration prior to independence. 

In reply England reiterated its decision to leave 
Palestine soon in the absence of Arab-Jewish agree- 
ment, and hinted strongly again that it would not 
take part in a two-year transitional administration 
leading to partition, even with the aid of the UN 
constabulary the United States proposed. 


THE question was then referred to the sub-committee. 
Anglo-American discussions on implementing a Pal- 
estine decision apparently led to no definite result, 


and the United States finally proposed a radical re- 
vision of their original plan for implementing par- 
tition. They now suggested cutting down the period 
before independence to July 1, 1948, at which date 
they expected all British troops to be evacuated and 
sovereignty to be assumed by the Jewish and Arab 
governments. During this time the local population 
would take up more and more of the duties of ad- 
ministration and security. It appears that the date 
of July 1, 1948 is more or less in line with the prob- 
able British schedule for evacuation. But during the 
period before evacuation, America proposed that, 
while the mandate was simply to be continued, Brit- 
ain would change its policy on immigration and pre- 
sumably other matters to accord with the recom- 
mendations of the UNSCOP majority. That this 
was a tentative proposal was indicated by the Ameri- 
can delegate, who suggested that another plan was 
being held in reserve. 

The British reply to the overture was extremely 
perfunctory. Colonial Minister Creech-Jones was not 
available for comment because he was about to saél 
for London. A deputy merely repeated the position 
stated twice previously by Creech-Jones. Comment 
in London was exceedingly cold. Britain seemed dis- 
posed to delay its final statement until the General 
Assembly had gone through its entire procedure and 
reached a decision. There were even meaningful hints 
that no two-thirds vote for partition was likely. 

A Soviet proposal followed which was similar in 
many details to the American but differed from it 
in not relying on Britain to carry out the preparatory 
work for partition. Authority in Palestine was to be 
taken over on January 1, 1948 by the UN Security 
Council. British troops would have until May to 
evacuate. No later than January 1949, the two suc- 
cessor states were to be installed, having been pro- 
tected from internal and external attack by the mere 
fact of UN administration during that time, and thus 
permitted to build up administrative and security or- 
ganization, as well as constitutions and systems of 
treaties. The safeguarding of internal security during 
the transitional period would be at once assumed by 
the local populations. 


THE American objections to this scheme center on 
the introduction into the picture of the Security 
Council, with its notorious weakness, the veto. On 
the other hand, Americans recognize that if external 
conflicts with Arab states should arise in Palestine 
the Security Council would have to be brought in, 
anyway. In view of the extremely favorable recep- 
tion universally accorded to the cordial relations 
which reigned in the Palestine Committee between 
the United States and the Soviet Union, it is incon- 
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ceivable that some compromise between these pro- 
posals will not be found. Possible elements of com- 
promise are available in the Guatemalan suggestion 
that three small nations, through their own military 
contingents but with Big Power financial aid, be 
the UN’s trustees during the transitional period in 
Palestine; or the proposal that if a committee of the 
Security Council is charged with the responsibility 
in Palestine, it should operate in day-to-day routine 
under no veto limitation, as did the Security Council’s 
Balkan commission; or a proposal apparently favored 
by Canada, which would have the interim authority 
in Palestine appointed by the General Assembly, but 
act under the authority of the Security Council. 

If an agreed plan emerges shortly from the par- 
tition sub-committee it must be accepted, (as against 
the proposals of the second sub-committee on an 
Arab state) by a majority of the Ad Hoc Committee 
and then by a qualified majority (generally agreed 
to be two-thirds) of the General Assembly in plen- 
ary session. 

The time available for this procedure is quite 
short: the session of the General Assembly will 
hardly be protracted into December. A month ago, 
serious doubts were heard as to whether a two-thirds 
vote of the General Assembly could be mustered in 
favor of partition. It is believed that British emphasis 
of this point caused France to hesitate about voting 
in favor of partition. But after the arduous efforts 
at mutual understanding which major powers have 
invested in the partition plan during the past month, 
it is extremely difficult to believe that the General 
Assembly would not crown with its approval so sig- 
nificant an international achievement as a partition 
proposal agreed upon by its Palestine Committee. It 
would therefore be a serious blow not only to the 
hopes for a peaceful Palestine, but for the whole UN 
if at the last minute the problem is left without at 
least agreement on the principles and main features 
of partition and methods of implementing it. 





An Anniversary Issue 


On the occasion of the Thirteenth Anniversary of 
the JEWISH FRONTIER, the editors and manage- 
ment are planning a special enlarged issue to be 


published during the month of February, 1948. 


Branches of the entire Labor Zionist Movement 
will be advised of special projects for promoting 
and expanding our publication in connection with 


our “Bar Mitzvah.” 
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Civil Rights under Review 


T THE END of October, the President’s Com- 
mittee on Civil Rights, appointed last Decem- 
ber, presented a voluminous 45,000 word report. The 
report gives a full, though concise survey of the 
problem, and makes specific, bold recommendations. 
The question it deals with is not only urgent today, 
when the ebb of war enthusiasm is sweeping away 
many gains in human rights, like the right of equal 
opportunity in employment for white and Negro, 
Gentile and Jew; it is also a significant element in 
American international relations: for the disenfran- 
chisement and discriminatory treatment of Negroes 
and other minorities in the United States is the 
weakest part of America’s position in arguing for 
free elections and respect for human rights abroad. 

But it is neither the domestic problem and the 
international implications, nor the report of the 
President's Committee which are today spotlighting 
questions of civil liberties in America. Rather is it 
the “anti-Communist” purge and general security 
screening of Federal employees, on the one hand, 
and, on the other, the spectacular show put on by 
the House Committee on Un-American Activities, in 
its investigation of Communism in Hollywood. In 
both cases methods have been employed which cer- 
tainly do violence to the spirit of the Bill of Rights. 
In the course of the loyalty check, men have been 
penalized by loss of employment on unspecified 
charges and without adequate opportunity to refute 
evidence assembled against them. During the Holly- 
wood investigation, the reputations of scores of men 
and women and a number of institutions were freely 
and lightheartedly impugned in a rather haphazard 
and apparently purposeless manner, but with prob- 
able damage to many who will never have had a 
chance to defend themselves. 

We are still very far from the acute stage of 
popular anti-liberal excitation which marked post- 
World War I days, or similar periods in our history. 
The press reaction to these proceedings was strongly 
liberal. It should be noted that both the State and 
other Federal Departments, and the House Un- 
American Activities Committee are acting within 
their technical rights today, unlike the minions of 
the Department of Justice in Mitchell Palmer’s day. 

This, of course, is bad enough. It means that 
abuses of power which are generally tolerated only 
in war emergencies are being applied by the Federal 
Government against individual rights. The Thomas 
Committee is using only those sweeping investigatory 
powers, to be sure, which enabled the LaFollette and 
other famous liberal Congressional committees to 
uncover deep-rodted and hidden social abuses, with- 
out being stymied by the technicalities available to 
“hostile” witnesses in a court room. But the Thomas 
Committee, in the tradition of the Un-American Ac- 
tivities Committee for a long time past, is employing 
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its broad powers without the least apparent intention 
of legislating to remedy the abuses it presumably in- 
tends to reveal. It is acting as a punitive, not a 
legislative committee; and it is not free of its former 
tendency, under the chairmanship of Dies, to aim 
the lash of ill-grounded suspicion and slander at 
anyone who may differ radically with the political 
views of its chairman. 


AT A time whén the center of the stage is held by 
these two threats to civil liberties, it is a very timely 
thing indeed that so strong and so thorough a state- 
ment as that of the President's Committee could be 
issued. The Committee touches upon the problems 
raised by the “loyalty” check and the Thomas Com- 
mittee’s anti-Communist investigations. In the first 
case it comes out firmly in favor of granting to in- 
dividuals discharged from the civil service the normal 
rights customary in a free society: the right to a bill 
of particular charges against him, the right to be 
represented by counsel, the right to subpoena wit- 
nesses and documents “where genuine security con- 
siderations permit,” etc. The Committee makes no 
similar suggestions for restricting the Thomas Com- 
mittee to its proper functions and methods; but it 
suggests that Communists, Fascists, and other foes 
of democratic institutions should be checked only by 
compulsory publicity. The Civil Rights Committee 
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proposes simply that instead of requiring only pub- 
lishers who enjoy second-class mailing privileges to 
identify themselves, this should also be required of 
all those “who use first-class mail for large-scale 
mailings’; that all mail should bear the name and 
address of the sender; and that various methods 
should be employed, e.g. by postal and tax authorities, 
to place on register the facts about sponsorship and 
control of all organizations and organs attempting to 
influence public opinion. 

The main recommendations of the Committee are, 
however, a thorough summary and digest of the 
major proposals which have been advanced to obtain 
greater respect for civil rights and liberties. These 
include state and, if necessary, Federal anti-poll tax 
measures; laws, to be administered by commissions, 
for equal opportunity in employment and education, 
and measures to avoid discrimination in housing and 
in medical services; together with a whole series 
of specific proposals for more effective action by 
the executive, legislative, and judicial branches of 
government, as well as private organizations, toward 
the end of increasing respect for human rights and 
fundamental freedoms in America. 

The program outlined is far broader than can be 
covered by any single legislative session or executive 
order. But there could be no better time to start on 
its implementation than the present. 


The Nature of Jewish Tradition 


by Robert Gordis 


HE SECOND WORLD WAR and its cheerless 

aftermath mark a crisis in the life of the in- 
dividual. In the case of the Jew, the crisis is collective 
as well. Hence, from many different quarters the 
cry is heard, “Back to tradition!” This quest, or at 
least the nostalgia, for an anchorage in Jewish tradi- 
tion, is evident today in progressive and radical circles, 
as well as among the masses who have surrendered 
the Jewish way of life by a process of slow attrition 
and largely unconscious alienation. The acceptance 
of Jewish tradition is being urged on two counts— 
as a remedy for the spiritual homelessness of count- 
less modern Jews, many of whom have been swept 
from their precarious moorings, and as a bulwark 
for Jewish group survival, which is acutely threat- 
ened today. 

But what is implied in this teshuvah or return? On 
this there is little clarity and no unanimity. Does a 
return to tradition mean a complete break with 
modernism and a total absorption in the old world- 
view? Or is Jewish tradition compatible with 
the modern outlook, and if so, what should be 


their mutual relationship? Is tradition a static con- 
cept, unchanged and unchangeable, or does it have 
a history and a dynamic of its own? In order to ap- 
praise the role of Judaism in the world of today and 
tomorrow, one must decide whether there is a trend 
and direction in Jewish tradition, or whether it 
comprises a completely articulated system of belief 
and action which can only be accepted or rejected 
in toto. 

These and related issues, which, to borrow the 
terms of Akhad Ha’am, constitute “the problem 
of Judaism,” as distinct from “the problem of the 
Jews,” are modern in more than a chronological 
sense. They have arisen principally within the last 
century and a half, when the Jewish people and 
its heritage came into close contact with unfamiliar 
and conflicting ideas as Jews became part of an 
alien and dominant community. Hence the problem 
of Judaism did not arise during the many centuries 
when nearly all Jews lived in a fundamentally Jew- 
ish environment. This situation prevailed not only 
during the First and Second Temple periods in 
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Palestine, but also in the Diaspora, when Jewish 
communal autonomy existed, as in Babylonia under 
the Exilarchate, in Spain under the ’aljama,' and in 
Poland where the “Council of Four Lands” was the 
highest authority of the Jewish Community. Even 
after the formal existence of the “Council” ended, 
the Jews of Eastern Europe continued to live under 
virtually autonomous conditions, as far as the Jewish 
way of life and the strength of the Jewish community 
was concerned, Only as East-European Jews migrated 
to Western Europe, America, and South Africa with- 
in the last half century, have they come face to face 
with the problem of Judaism in the modern world. 

The Jewries of Western Europe met the impact 
of modern life a little earlier, a century and a half 
ago, as a result of the activity of the eighteenth- 
century “philosophes” and of the impact of the 
French Revolution. This great upheaval shook 
European society to its foundations. It was not less 
revolutionary in its effect on Jewish life. In the 
name of the slogan of “Liberty, Fraternity, and 
Equality,” it was affirmed that Jews were human and 
should be admitted to citizenship in their respective 
lands and no longer be regarded as a foreign com- 
munity living on sufferance. Thus the Emancipation 
came into being. With many hesitations and evasions, 
Jews were admitted into modern society as citizens. 
Being recognized as individuals, they surrendered 
the closely knit, compulsory, and autonomous char- 
acter of the Jewish community. Pari passu with the 
process of Emancipation came the Enlightenment. 
As Jews emerged from their all-Jewish environment, 
they discovered that the new ideas they encountered 
in the outside world clashed, or seemed to clash, 
with traditional concepts. In sum, the Enlighten- 
ment undermined the validity of the Jewish religion 
for many Jews, while the Emancipation dissolved 
the authority of the Jewish community. 


Tuus, both the Jewish people and the Jewish 
religion were faced with a far-reaching challenge, 
the problem of finding some adjustment between 
tradition and the modern world. Various patterns 
of behavior and thought now emerged. There 
were those who preferred to desert Judaism com- 
pletely by conversion and intermarriage. For them 
and their descendants, the Jewish problem ceased 
to exist altogether, at least until Nazism began its 
geneological researches into Jewish grandmothers 
on the family tree. 

Among those unwilling to sever the bond, there 
arose the movement called Reform Judaism. Re- 
form has the distinction of having made the first 
effort to face squarely the issues posed by the new 
position of the Jew in society, besides making many 
positive contributions to Jewish life. But its weak- 
nesses cannot be overlooked. Its characteristic mark 
was that it began by accepting the modern outlook 
completely with all its limitations and blind spots. 


JEWISH FRONTIER 


Quite naturally only very little of traditional Juda- 
ism could be retained within such a framework. 
To be sure, the all-pervasive way of life enjoined by 
Jewish tradition offered tremendous difficulties in 
a predominantly non-Jewish milieu. The observance 
of the Sabbath rest, the celebration of the festivals, 
the practice of daily prayers, the use of the Hebrew 
language and the maintenance of the dietary laws— 
these and other features of traditional Judaism were 
not easy to preserve. But instead of seeking to evalu- 
ate the various elements in the Jewish way of life 
and to defend them in some degree, Reform used 
the rationalistic critique of religion to justify the 
dictates of convenience. It countenanced, even when 
it did not stimulate, the abandonment of most of 
the distinctive practices of Jewish life. 

Contemporary Reform leaders today cannot be 
too highly praised for their intellectual courage 
shown in recognizing the errors of the movement in 
the past and in seeking to retrieve increasing ele- 
ments of Jewish observances, in reafirming Jewish 
nationalism and in espousing the Zionist ideal. But 
how far this retreat from “classic Reform” will 
succeed still remains to be seen. 

This extreme action with regard to Jewish tradi- 
tion led to an equally violent reaction. Faced by 
the wholesale dissolution of Jewish life in Western 
Europe, a new party arose, calling itself the 


Orthodox. This “Frankfurt School” met the chal- * 


lenge of the modern world by accepting modern ex- 
ternals and patterns of behavior, while rejecting 
consciously most of the values and assumptions of 
modern thought. Judaism was divine and hence 
fixed, unchanged and unchangeable throughout time. 
Loyalty to Judaism meant punctilious and undevi- 
ating loyalty to tradition, as received from the past 
and as codified in the Shulkhan Arukh. 

As is so often the case, extremes met. Reform 
and Orthodoxy were at one in their conception of 
tradition, a word derived from the Latin and mean- 
ing “that which is handed over”. Both schools of 
thought regarded tradition as a ready-made, neatly- 
wrapped package, all complete, and loyalty to it 
as a purely passive process of preserving it un- 
changed from one generation to the next. Since 
Reform regarded this body of doctrine and ritual 
as unacceptable and impractical in the modern 
world, it urged its abrogation. Orthodoxy on the 
contrary, declared that all sacrifices required to 
transmit it unimpaired were justified. Any modifica- 
tion or divergence from the accepted norm would 
mean tampering with perfection and destroying it. 
Actually both friend and foe misunderstood the 
nature of Jewish tradition. 

If today it has ceased to be a living force in the 
life of so many modern Jews, many factors have 
played their part. But not the least among them 
has been the fact that this static conception is 
neither historically true nor life-giving. 
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WHAT makes this situation intolerable is the fact 
that the evidence on the subject has been assembled 
and is easily available in the works of countless 
scholars. The researches of Zunz, Krochmal, Rappa- 
port, Frankel, Geiger, Luzzatto, Graetz, Weiss, to- 
gether with their fellows and successors, have sup- 
plied abundant evidence that the law of growth and 
development, which is universal throughout nature 
and society, applies to Judaism as well. Tradition is 
a dynamic concept, in which each generation has 
played an active role, contributing its share to the 
treasury of Jewish thought. The maintenance of 
tradition is a creative, not a passive, process, lasting 
as long as the life of the tradition itself. Jewish 
customs and ceremonies, laws and religious ideas, 
all have grown with time, exactly as the youth 
has grown out of the child, and the man out of the 
youth. The past century and a half of Jewish ex- 
perience have shown that to ignore or deny this 
process is not only a distortion of the past—it is 
a peril to the future. 

The principle of development is a fundamental 
conclusion of modern critical scholarship. Yet it is 
noteworthy that the Talmud itself clearly recognizes 
the vast extent to which Rabbinic Judaism has 
grown beyond the Bible, as well as the organic 
character of this process of growth. According to 
.. a profound legend (Menakhot 29b) Moses found 
= God adding decorative crowns to the letters of the 


: Torah. Upon asking the reason, the Lawgiver was 


told, “In a future generation, a man named Akiba 
ben Joseph is destined to arise, who will derive 
multitudes of laws from each of these marks.” 
Deeply interested, Moses asked to see him and was 
admitted to the rear of the school-house, where 
Akiba was lecturing. To Moses’ deep distress, how- 
ever, he found that he could not understand what 
the scholars were saying, and his spirit grew faint 
within him. Then he heard Akiba say, “This 
ordinance that we are discussing is a law derived 
from Moses on Sinai,” and, upon hearing this, his 
spirit revived. 

Hence, the Sages could say, “Things not revealed 
to Moses were revealed to Rabbi Akiba and his 
colleagues” (Midrash, Bemidbar Rabba, 19:6). It 
is significant that the same verb “revealed” is used 
for the giver of the Law and for its interpreters a 
millennium and a half later. 


IN ORDER to understand the nature of Jewish tradi- 
tion, it is of fundamental importance to analyze 
both the causes and the techniques of its develop- 
ment. 

Various factors played their part. In many in- 
stances, the changes were induced by advancing 
religious ideas and ethical conceptions. Almost 
equally far-reaching in their effect were changes 
in the political, social, and economic conditions of 
Jewish life. These, in turn, frequently led to mod- 
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ifications in outlook. Another group of changes 
were the result of the feeling that practices hal- 
lowed in the past were inconvenient or out of 
harmony with new environmental conditions. In 
other instances, the motivation eludes the historian, 
who can merely note the emergence or the decline 
of rites and observances, the presence or the absence 
of “survival-value.” 

Equally varied are the modes of development. 
As the word “growth” itself indicates, it is, in 
largest measure, a process of accretion, of addition 
to the cofpus of Jewish tradition. This occurred in 
one of two ways. In countless instances, new values, 
institutions, and laws were created as a result of 
new experiences and felt needs. 

The entire development of post-Biblical civil and 
criminal law and the elaborate laws and customs 
connected with the Sabbath and the Festivals oc- 
cupy twenty-two of the largest treatises of the Tal- 
mud, yet they rest on Scriptural foundations of a 
few verses each. That important segments of Rab- 
binic law have little basis in the Biblical text was 
clearly recognized by the Mishnah, which speaks of 
many matters as being “mountains hanging by a 
hair” (Mishnah Khagigah 1:8). 

This process of growth did not end even with 
the Talmud, though the tempo was considerably 
reduced after this great creative epoch. Nonetheless, 
post-Talmudic Judaism is to be credited with such 
contributions as the crystallization of the Simkhat 
Torah festival, the Bar Mitzvah rite, Kaddish, Yiz- 
kor and Jahrzeit, the prohibition of polygamy among 
Occidental Jews, and the elaborate development of 
the traditional prayer book. 


THE second way in which growth took place is the 
method of reinterpretation. By this approach, older 
material was preserved intact, yet made to reflect 
new religious and ethical insights. A case in point 
is the attitude toward capital punishment. Biblical 
law posits the death penalty for many crimes against 
persons, as well as for ritual offenses. The Rabbis 
naturally did not abrogate the law of the Torah, 
but they virtually abolished capital punishment, by 
insisting that there must be no doubt of the willful 
character of the crime. Hence, Rabbinic law de- 
manded that the accused be executed only if there 
were two witnesses to the crime, who could testify 
that before it was committed, the offerider had been 
explicitly warned of the sin and its penalty 
(hatra’ah). Circumstantial evidence, it need scarcely 
be added, was never admitted in cases involving 
the death penalty. The motivation behind this de- 
velopment is clear from the statements in the Mish- 
nah that a court which executed one murderer in 
seven (or even seventy) years was called “destruc- 
tive’ and that such distinguished sages as Rabbi 
Tarphon and Rabbi Akiba declared that if they 
sat in the Sanhedrin, no accused would ever have 
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been subjected to the death penalty (Mishnah, 
Makkot 1:10). 

Another far-reaching area where reinterpretation 
operated to transform the older law is that of 
women’s rights. The Bible, like all ancient custom, 
gave to the father almost unlimited power over his 
daughter, whom he could sell into marriage or 
slavery without her consent. Once married, she 
could be divorced by her husband at his will, while 
the woman had no initiative or voice in the matter 
(Deut. 24: 1ff.). As part of their growing recognition 
of the personality and rights of the woman, the 
Rabbis took varied measures for the protection of 
the woman. On the one hand, they gave the 
woman, in cases of manifest hardship or incom- 
patibility, the right to invoke the aid of the court 
in securing a divorce. On the other, they made it 
more difficult for the husband to divorce his wife, 
by giving her financial restitution, which was pro- 
vided in the ketubbah or marriage agreement. As 
for the power of the father, which is explicitly laid 
down in Biblical law, they curtailed it by the simple 
expedient of restricting the Biblical word na‘arah 
“girl” to the period between the ages of twelve 
and twelve-and-a-half. Thus the patria potestas ap- 
plied only during this six-month interval. Before 
that age, she was a ketannah or “minor,” when the 
father was morally enjoined not to marry her off. 
Above that age, she was a bogeret or “mature,” and 
hence legally free from her father’s authority. 

Less far-reaching but perhaps more familiar ex- 
amples of reinterpretation may be cited from the 
field of ritual. Thus it is customary, at the Passover 
Seder, to pour out a drop of wine from the goblet 
as each of the Ten Plagues is mentioned. The basis 
for the custom undoubtedly lies in the desire to 
ward off evil. But this lowly origin has been trans- 
formed by Jewish thought into a symbol of lofty 
universalism. The wine goblet at the Seder repre- 
sents the cup of Israel’s salvation. Since, however, 
the redemption of Israel from bondage was achieved 
at the cost of the suffering of the Egyptians, the 
cup of joy cannot be full for the Jew, as he recalls 
the misery of his ancient oppressor. Hence, he pours 
out a drop of wine for each of the Ten Plagues. 

Another folk-custom which was reinterpreted and 
became a symbol of national loyalty is the practice 
of having the groom break a glass at his wedding. 
The origin of this practice, too, was the desire to 
drive off evil spirits, which were felt to be especially 
potent in so significant and critical an hour. In 
Judaism, however, the breaking of the glass has 
become a reminder of the destruction of the Temple 
and the breakdown of the national life of Israel, a 
poignant reaffirmation of the Psalmists’ oath, “If I 
forget thee, O Jerusalem, may my right hand 
wither, may my tongue cleave to my palate, if I 
remember thee not, if I do not raise thee up above 
my chief joy.” (Ps. 137:5f). 
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THESE instances‘ of accretion and reinterpretation, 
which could be increased almost indefinitely, con- 


stitute the major modes of development in Jewish ™ 


tradition. What has been much less generally noted 
is that the growth of tradition also includes, in fewer 
cases, to be sure, the surrender of ideas and practices 
once widely cherished, or, at least, the reduction of 
their importance. Here, too, the various causes for 
growth enumerated above brought about the various 
changes. 

Advancing religious attitudes led to the elimi- 
nation in Jewish traditional thought today of the 
belief in Satan and the angels. This, in spite of the 
frequent references to these heavenly beings in the 
pages of the Bible. Professor Louis Ginzberg be- 
lieves that in compiling the authoritative corpus 
of the Mishnah, Rabbi Judah the Prince consciously 
omitted any reference to these beings. Nonetheless, 
belief in them persisted through the Talmudic and 
medieval periods, as the later literature abundantly 
attests. In modern traditional Judaism, these ideas 
have ceased to play any part. 

A far-reaching growth in ethical sensitivity is re- 
flected in the accepted Rabbinic interpretation of 
the /ex talionis “an eye for an eye” (Ex. 21:14). 
The history of ancient society demonstrates that this 
law itself is an advance over the more primitive 
doctrine that any injury could be avenged without 
limit. Even the taking of life for a hurt to a limb, * 
or the massacre of an entire clan for a single life 
was countenanced. The Biblical law restricts the pun- 
ishment to the dimensions of the crime, as the Tal- 
mud clearly recognized when it commented, “‘An 
eye for an eye’ and not ‘a life and an eye for an eye’”’ 
(Ketubot 38a). 

Nonetheless, Rabbinic Judaism went beyond the 
Biblical law by interpreting the verse “an eye for 
an eye” as meaning “money,” that is to say, equiv- 
alent financial restitution for the damage caused 
(Baba Kamma 84a). This thoroughgoing modifica- 
tion of the Biblical law goes back at least to the 
second century, if not earlier, but its existence is 
frequently ignored. Thus it came about that the 
great humanitarian, Charles E. Coughlin, in one of 
his famous radio addresses a few years ago, pleaded 
with modern Jews to surrender their cruel law, 
“An eye for an eye.” 

As has already been noted, the ancient world 
gave the father the power of life and death over 
his child. This authority is already restricted by 
Biblical law (Deut. 21:12 ff.), according to which 
a “stubborn and rebellious son” could be executed 
only if a duly constituted court found him guilty 
of filial disobedience. But even this law was declared 
to be inoperative by the Rabbis, who said that the 
Biblical ordinance regarding “the stubborn and re- 
bellious son,” like that ordaining the total destruc- 
tion of “the idolatrous city” (Deut. 13.13 ff.), 
“never was and was never destined to be,” but was 
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placed in the Torah merely to stimulate the herme- 
neutic skill of the sages (Sanhedrin 71a). 


WHILE advancing religious and ethical ideals were 
inner processes, often imperceptible except after 
the passage of centuries, external conditions often 
led to dramatic surrenders of fundamental’ elements 
of Jewish tradition and ultimately to a change of 
ideas. Such an event was the destruction of the 
Second Temple, which compelled the elimination 
of animal sacrifices, though they had hitherto been 
the heart and essence of Jewish worship, as in all 
ancient religion. As though to fulfill the Rabbinic 
dictum that “God sends healing before the plague,” 
normative Judaism, even before the blow had de- 
cended, had called a new, more modest institution 
into being, the Synagogue, by the side of the re- 
splendent Sanctuary in Jerusalem. When the Temple 
was destroyed and the priestly caste deprived of its 
function, the new institution stepped into the breach, 
being equipped with the democratic leadership of 
the sages, based solely on character and learning, 
instead of the hereditary priesthood. 

In the place of the animal offerings the Syna- 
gogue created prayer, “the service of the heart,” as 
the Rabbis put it. To be sure, the daily prayers 
were named after the defunct sacrifices, and peti- 


| tions for the restoration of the ancient cult were 


included in the order of prayer. Nonetheless, the 

- fact that for nearly nineteen centuries traditional 
Judaism has functioned without animal offerings, 
has transformed the Jewish outlook on the subject. 
Today, some religious leaders have taken steps to 
revive the knowledge of the laws of sacrifice, in 
anticipation of the rebuilding of the Temple. Such 
a restoration would prove gravely embarrassing to 
most traditional Jews, who have been weaned 
away from sacrifices as a mode of worship. For- 
tunately for them, the possibility is slight. For, as 
Professor Ginzberg has pointed out, from the stand- 
point of the Halakhah, sacrifice may not be offered 
except upon the exact site of the ancient altar, 
under penalty of death, and that only by lineal 
descendants of Aaron. Since the exact spot is un- 
known and the descent of the present day Kohanim 
is not beyond doubt, neither the site nor the func- 
tionaries would be available, except through a 
miraculous revelation from on high. 

The hue and cry raised in some circles against 
any modification of the traditional prayer book 
which seeks to remove the plea for the restoration 
of sacrifices, is in part disingenuous and in part the 


_ result of a failure to comprehend ‘the trend of 
" _« tradition. As a matter of fact, Maimonides in his 


Guide to the Perplexed (Book III, Chapter 32) 
propounded the theory nearly eight centuries ago 
that animal sacrifices were ordained in the Torah 
as a concession to the religious immaturity of the 
Israelites, who would have insisted upon imitating 
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the customs of their neighbors, all of whom were 
wont to offer up animals to their gods. 

The surrender of sacrifices began as a tragic ne- 
cessity in Jewish life; it has become for large num- 
bers of traditional Jews, an accepted attitude. 

A very recent instance of this process may be 
studied in the prayer-book. In the closing prayer 
Alenu, governmental censors usually compelled the 
elimination of a line from the Ashkenazic ritual, 
which refers to the pagans of the earth and is 
based on Isa. 30:7, “For they bow down before 
vanity and nothingness, and pray to a god who 
cannot help.” Nonetheless, worshippers in Eastern 
Europe continued to interpolate the passage from 
memory. Yet time has marched on. Today in 
Western Europe and America, ‘no censorship exists, 
yet no orthodox synagogue that follows the Ash- 
kenazic rite has taken steps to restore the deleted 
passage. The reason is obvious—the line is no 
longer felt to be in-harmony with the Jewish out- 
look. 


CHANGES in Jewish tradition were not limited to 
circumstances which rendered maintenance of the 
law impossible; often it sufficed to note that the 
law worked hardship or caused inconvenience. A 
fundamental postulate of Talmudic law declared 
“one may not enact an ordinance which the ma- 
jority of the community cannot observe” (Baba 
Batra 60b and often). When new conditions made 
it difficult, even if not impossible, to observe the 
accepted law, the recognized leadership adopted new 
enactments, both positive and negative (takkanot 
and gezerot), which reckoned with the objective 
conditions of life and the subjective attitudes of the 
people. 

One of the earliest of such enactments, which 
illustrates the dynamics of change in Jewish tradi- 
tion is the prosbul of Hillel. As part of its program 
of social justice, the Torah established the law of 
the year of release, according to which all debts 
were cancelled in the seventh year (Deut. 15:1 ff.). 
In a predominantly agricultural society, when all 
lending was a form of charity and practically all 
borrowing was due to distress, this law was designed 
to prevent the concentration of capital in the hands 
of a few. At a later period, as a more advanced 
economy, largely urban in character, developed, this 
law no longer was a social advantage, but a hin- 
drance to the free flow of commercial credit. The 
great sage, Hillel (1st cent. B.C.E.) abolished the 
operation of the Biblical law by a legal fiction. The 
Biblical text forbade the lender to demand payment 
of the debt on the seventh year. According to Hillel’s 
ordinance, the creditor transferred the debt “to the 
court” (Greek prosboule), which was free to collect 
the debt (Mishnah Shebiit, chap. 10). 

The life of modern Jews of orthodox persuasion 
offers countless illustrations of elements of tradi- 
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tional Jewish practice that were generally observed 
in the past, but are now largely disregarded, because 
they are felt to be out of harmony with the ideas 
and practices of the environment. Thus the Rab- 
binic requirement that married women must not 
display their hair in public and the post-Talmudic 
objections to being photographed, are rarely obeyed 
in Western Europe and America, even in the most 
observant circles. Few synagogues today, even of 
the most traditional character, would forbid women 
to sing at religious services, in spite of the clean- 
cut Talmudic utterance on the subject (Berakhot 
24a; Kiddushin 70a). 

In ancient times, Jews shared the ancient Semitic 
attitude that “the glory of the face is the beard” 
(Shabbat 152a). As Jews came into contact with 
the clean-shaven Greeks and Romans, however, their 
attitude was transformed. The Pentateuchal pro- 
visions forbidding the removal of the beard were 
restricted only to shaving with a razor (Mak. 3:5), 
so that chemical depilatories, pumice stones and 
now electric razors are used among the most ob- 
servant. Beards being a rarity in Christian countries, 
Jews too have largely dispensed with them. Abraham 
ibn Ezra quotes the view that the Biblical prohibi- 
tion against shaving in Leviticus 16:26 applies only 
to its use as a mourning rite, as indeed seems clear 
from the context. The famous modern Orthodox 
scholar, Samuel David Luzzatto, who also lived in 
Western Europe, held that the Biblical prohibition 
applied only to priests. Whatever the historical back- 
ground, it is clear that the widespread custom of 
wearing a beard is rapidly disappearing. 

The impact of modern mass production is doubt- 
less responsible for the nearly universal disregard 
among observant Jews of the Biblical prohibition 
of sha’atnez, the wearing of clothes containing wool 
and flax mixtures. The zealous attempts made in 
certain ultra-pietistic circles to revive its observance 
are meeting with little success, to judge by the 
pathetic “appeals in the Yiddish press. Thus in the 
Orthodox Jewish Morning Journal (March 21, 
1947) a paid advertisement on the subject has the 
caption, “Why am I trodden under foot? Am I not 
a negative command in the Torah like the Sabbath 
or Kashrut?” The fate of this law, which is not 
likely to be restored to favor, highlights the fact 
that a growing tradition means the dropping off 
as well as the addition of elements of belief and 
practice. 

Such festivals as Simkhat Bet Hasho’evah and 
Khamishah Asar B’av were observed in Palestine 
during the Second Temple with great zest as folk 
carnivals. They have disappeared from the calendar 
and remain merely as historical memories. The 
New Moon festival was of pre-eminent importance 
in Biblical days. It is still observed in the synagogue 
ritual, but its significance in life has all but van- 
ished. This reduction in importance may have been 
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induced by desire to minimize the elements of folk- 
belief associated with the adoration of the moon. 

The Prayer Book offers many illustrations of “ 
deletions and contractions in the ritual which are 
based on no ideological considerations, but rather 
on the human impulse to shorten prayers. These in- 
stances are particularly interesting today, when it 
is argued with more heat than light, that any devia- 
tion from the accepted ritual is a dangerous break 
with “tradition.” Elsewhere, we have sketched the 
successive stages of accretion in the prayer-book 
(The Torch, Dec. 1946). But there is undeniable 
evidence of reduction and abbreviation in the tradi- 
tional liturgy as well. Thus there are several al- 
phabetical acrostics, of which only a few letters 
remain today. In the morning prayer, Titborakh, 
only five letters have survived (‘ahuvim, berurim, 
gibborim ‘osim, potekhim). In the deeply moving 
alphabetic “selikhah”, Adonoy Elohei Yisrael, only 
a handful of the poetic stichs are still intact (those 
beginning with Zayin, Khet, Tet and Yod, perhaps 
also He, Vav and Koph). The rest is now lost or 
changed beyond our power to restore, a process, in- 
cidentally, which has happened with several Biblical 
acrostics (Psalms, chap. 9-10, and Nahum, chap. 1). 

In sum, the prayer book, like ali the other aspects 
of Judaism tradition, testifies to the process of 
growth as the mark of a living tradition, which adds, 
reinterprets, and subtracts, in accordance with new et 
experiences and felt needs. 


IF tradition means development and change—and 
the evidence is impressive and undeniable—how can 
we speak of the continuity or of the spirit of Jewish 
tradition? An analogy may help supply the answer. 
Biologists have discovered that in any living or- 
ganism, cells are constantly dying and being re- 
placed by new ones. It has been estimated that 
within approximately seven years, every cell in a 
human body has been replaced by another. If that 
be true, why is a person the same individual after 
the passage of eight years? The answer is obvious— 
the process of change is gradual. A man does not 
awake one morning and find himself completely 
transformed. Moreover, the growth follows the laws 
of his being. At no point do the changes violate the 
basic pattern originally laid down. In this continuity 
of the individual and in the development of the 
underlying physical and spiritual traits, the per- 
sistence of the personality resides. 

So too, with Jewish tradition, as reflected in all 
the great stages of its history, Biblical and Talmudic 
and medieval. If it is to live in the future, it must | 
continue to be creative, utilizing all the avenues of 
growth and development possible. Jewish tradition 
may be best compared to a free-flowing stream with 
many currents and eddies, taking on the contours of 
the ever-changing shore. If we wished to capture 
the likeness of a river, we might do it in one of 
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two ways. We might take a motion-picture film of 
the flowing waters or a still-life photograph. Ob- 
viously the still-life would not be as true a repre- 
sentation as the film, because it would not do jus- 
tice to the life and movement of the stream. 

Similarly, while the adherents of the static con- 
cept of tradition insist that they are the only true 
custodians of the Torah, the conclusion is inescap- 
able that their approach is, in the deepest sense, at 
variance with the spirit of Jewish tradition, being 
out of harmony with the historical facts. These circles 
cannot be too highly honored for their love of Juda- 
ism and for the zeal with which they make sacri- 
fices for the Jewish way of life. Their passionate 
loyalty must be recaptured by all Jews who want 
their tradition to live. But one other pre-requisite is 
needed—a philosophy which reckons with the true 
character of Jewish tradition as a growing and evolv- 
ing way of life, and which therefore need not bar- 
ricade itself against the modern world.in order to 
survive. 

It is undeniable that such a liberal approach to 
Jewish tradition faces grave dangers. How can one 
be certain that the changes introduced or permitted 
will not, because of their nature and extent, distort 
the true character of Judaism and snap the link of 
continuity beyond recovery? The honest answer is 
that there is no guarantee, except the sincerity, learn- 
ing and insight of Jewish leadership. Life is always 
dangerous—only death is free from peril. 

Different observers will naturally evaluate a 
given situation differently. What will seem needed 
growth to some will appear anarchy in the eyes of 
others. That is nothing new in the history of Juda- 
ism. The right of dissent has been one of the great 
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contributions of Judaism to the world and the sav- 
ing grace of our tradition. Priest differed with proph- 
et, and Wisdom teacher with both. The entire Talmud 
is a monument to the freedom of the human mind 
and the right of each man to defend the truth as 
he sees it, before the court of opinion of his fellows. 


There are those who glory in the fact that for 
them all issues in Judaism are settled and all answers 
set forth once and for all in the great Rabbinic 
Codes, pre-eminently in the Shulkhan Arukh. They 
might well note that there was no such easy refuge 
available to Jews in the most creative periods of 
Jewish tradition. In the days when Hillelite differed 
with Shammaite, Rabbi Joshua with Rabbi Eliezer, 
Rabbi Akiba with Rabbi Ishmael, Rab with Samuel, 
Raba with Abaye or Rabbi Jokhanan: with Resh 
Lakish, there was no rule of thumb to tell in ad- 
vance which position was justified and which was 
to be surrendered. Later ages reechoed to the con- 
troversies of Rabbanite with Karaite, Maimoni- 
dean with anti-Maimonidean, Kabbalist and anti- 
Kabbalist, Khasid with Mitnagged. Life itself ul- 
timately disclosed that some movements, like 
Pharisaism, were life-giving, while others, like Kara- 
ism, were sterile. But even those that were rejected 
by Catholic Israel made some contribution to the 
living stream of Jewish religion and culture. 


Yet it is not true that tolerance is a euphemism 
for anarchy. The judgment of the Talmud on the 
controversies of the two schools of Hillel and Sham- 
mai was “both these and the others are the words 
of the Living God” (Erubin 13b), but that did not 
prevent its deciding who was right or wrong on each 
issue. 


Mass Graves and Mass Synagogues 


by Marie Syrkin 


oo to Regensburg we noticed a large 
green plot with many Stars of David not far 
from the main road. We stopped the jeep and walked 
over. Within the enclosure were neatly tended graves 
laid out in a circular pattern. Each grave was marked 
with a Star of David bearing a Hebrew inscription, 
“In memory of a Jewish martyr .. .” The usual grave- 
stone information was missing. It was an obviously 
new memorial, a restored mass-grave. 

One can come across these characteristic post-war 
Jewish cemeteries in various parts of Germany. They 
have been created largely because of the grim devo- 
tion of a Dachau survivor with a peculiar history, Dr. 
Arkady Akabas. 

The project of discovering the hidden mass-graves 
of the Nazi victims was originally undertaken single- 


handed by Dr. Akabas, shortly after his liberation. 
In the fall of 1945 he succeeded in enlisting the co- 
operation of Rabbi Rosenberg of the Joint Distribu- 
tion Committee. Later he received the financial back- 
ing of the Joint, as well as contributions from the 
German economy through the assistance of Dr. 
Philip Auerbach. This was viewed as a form of resti- 
tution. Since July 1946, Dr. Akabas has enjoyed of- 
ficial status. His visiting card carries the title: “Of- 
ficer of the AJDC for restoration of Jewish mass- 
graves in the U. S. zone of Germany.” 


Dr. AKABAS’ experiences in Dachau, which he de- 
scribed to me in Munich, afford the key to why he 
has set himself the task of finding and hallowing the 
secret pits into which the Nazis thrust Jewish dead. 
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Born in Lithuania, he had practised dentistry in 
Kovno till 1939. During the Nazi occupation, he 
was appointed chief of the dental department of the 
Slobodka ghetto by the Jewish Council. In 1943 he 
was deported to Dachau. 

His first months in the concentration-camps were 
spent at hard labor, carrying cement. Then the Ger- 
mans decided to make use of his professional skill. 
His duties, however, were not confined to filling 
teeth. His special function was to salvage gold from 
the mouths of the Jewish dead. Large numbers per- 
ished daily whose corpses could not be disposed of in 
the crematoriums. Dr. Akabas was part of a detail 
who had the job of collecting and transporting the 
corpses to a nearby field or forest for concealment. 
Before burial, Akabas had to remove all false or gold 
teeth. A sizable amount of the precious metal was 
retrieved in this way. Afterwards the bodies would 
be thrown into a trench. Dr. Akabas winced when 
he described how “brutally” the dead were handled. 
They were not laid to rest “carefully,” but were cast 
pell-mell into the grave. Sometimes the tightly- 
packed bodies would be buried standing on their 
heads. It was obvious that to the narrator this seemed 
the ultimate outrage. 

Dr. Akabas was forced to engage in this ghoulish 
labor from October 1943 till April 1945. He was 
the only Jew in the squad because as a rule Jews 
were not supposed to know the location of mass- 
graves. The S. S. commander, the notorious Kirsch 
who was executed in 1946 as a result of the Dachau 
trials, used to assure him, “Du Schweine-hund, dich 
knacke ich ab selber am lezten” (You swine, I'll 
take care of you myself last.) While awaiting the 
fulfillment of this promise, Akabas was obliged to 
keep the S. S. men in good dental repair. Plenty of 
gold was available for fillings, as well as for brooches 
and bracelets for the families of the German admin- 
istrators. A Jewish goldsmith had to hammer the 
gold into trinkets. 


THE arrival of American troops kept Kirsch from 
making good his threat. Akabas was liberated not 
far from Landsberg in the village of Schwabhausen. 
A few months later the Central Committee of Liber- 
ated Jews urged him to start locating the graves at 
whose making he had assisted. He received immedi- 
ate encouragement and help from an American Jew- 
ish commanding officer in Landsberg and from 
Rabbi Rosenberg. 

Finding the graves was not an easy task. They 
had been dug in out of the way places and unfamiliar 
woods. All save the most recent were over-grown 
with brush and grass. Fortunately, Dr. Akabas had 
something besides memory to guide him. In the 
midst of his monstrous labor some unconscious im- 
pulse to atone to the dead in whose desecration he 
was an involuntary participant must have activated 
him. Despite the risk of detection, he had made it his 
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business to mark the graves whenever possible. 

“I used to think,” he said to me, “that perhaps I'd 
remain alive. It was a chance. So I would put three 
small white stones on the grave, or a piece of wood 
that I could recognize. I figured if I survived, I 
would be able to tell the world about the graves.” 

This device sounds as if it were lifted from one of 
Grimm’s fairytales, but the macabre world of the 
Teutonic marchen was real in Nazi Germany, in- 
cluding the witch’s oven. As a rule, a grave would 
contain 700-800 bodies. Seven days would usually 
be required to complete the extraction of gold. This 
gave Dr. Akabas approximately a week in which to 
find an opportunity to place the stones. 

Sometimes, while examining the corpses, Dr. 
Akabas would recognize the face of an acquaintance, 
generally a fellow-Lithuanian from Kovno or the 
ghetto. On these occasions, he would secretly note 


.the name and date of death so that the Yahrzeit of 


the victim should not go unhonored. All told, he 
made a record of over a hundred names; not all re- 
mained legible because the paper on which he in- 
scribed them grew mouldy. Nearly a hundred names 
can still be discerned. These, together with the 
Yahrzeit, have been made public. Surviving relatives 
know when to say Kaddish. 


I WAs curious as to how Dr. Akabas could remember 
the géneral location of a grave. The three small 
white stones might designate a particular spot, but 
other landmarks were obviously necessary. Besides, 
there had been times when it had not been possible 
to place the three stones. 

Dr. Akabas told me how he found his first grave. 
The ways of memory are intricate, so—to make me 
understand the processes by which a particular spot 
in the woods remained imprinted on his mind“in suf- 
ficient detail to enable him to find it a year later— 
he narrated the following story: 

Camp I, a part of Dachau, was situated near 
Landsberg. The prisoners would rise every morning 
at 5 o'clock for roll-call in the Appelplatz (court- 
yard) and stand at attention. If a prisoner fell down 
exhausted, no one could approach to render aid. One 
morning, a middle-aged man collapsed. This man’s 
fifteen year old son, who was in the same group, 
could make no move to assist his father. When the 
order to march was given, the boy had to go on 
with his labor battalion. 

The father died several hours later; in the course 
of the day, his body was brought to a mass-grave. 
There happened to be a shortage of diggers; conse- 
quently a detail of men returning from work was 
called in to help, among them the young son. When 
the bodies were thrown from the truck to the ground, 
the boy recognized his father and began to scream, 
“Papa.” Akabas tried to quiet him but Kirsch had 
heard the boy’s cries; he walked over and made short 
shrift of the boy. “Such as you have no fathers,” said 
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' Kirsch, and clubbed him unconscious, 


Because of his intervention, Akabas was given 
twenty-five lashes on the spot. For the flogging, 
Kirsch tore a bratich from one of two large trees 
that stood near the grave. Akabas remembered the 
trees and the broken bough. The grave near Lands- 
berg was the first one that was restored. 

Dr. Akabas told me of another incident. which 
further helps to explain the zeal with which he pur- 
sues his self-appointed mission. On one occasion, a 
Jew assigned to labor near the railroad jumped 
under a speeding train. He was decapitated. The eco- 
nomical Nazis were not going to let this circum- 
stance deprive them of a possible source of gold. 
Akabas was ordered to do his usual work. But it was 
hard to pry open the mouth; the bodiless head rolled 
on the ground. When Akabas complained to the S.S. 
overseer concerning his technical difficulties, he was 
given a terrific clout. 

Dr. Akabas stopped in his story long enough to 
show me a large scar on his forehead. Then he added, 
“I had to lie down on the ground with the head 
under my arm and force it open. But there was no 
gold. He was an eighteen year old boy with his own 
teeth.” 


Ir 1s these violated dead to whom Dr. Akabas now 
seeks to give decent Jewish burial. As the project has 
developed, assistance in locating the graves has been 
forthcoming from various sources. In addition to the 
graves discovered through the personal knowledge 
of Akabas, there are others whose existence has been 
reported both by Germans and Jews. Even the mili- 
tary government has been instrumental in bringing 
mass-graves to light. The American commander of 
Landsberg led Akabas to a field some 10 kilometers 
from Landsberg and told him that on the very day 
the Americans arrived, 1300 Jews had been shut in 
a barracks and burned alive. The Americans came 
too late to stop the murder. They ordered the Ger- 
mans to throw the bones into a grave. The American 
commander remembered the place. A memorial 
cemetery was made. 

Despite the precautions of the Nazis, unexpected 
witnesses keep turning up who testify to the presence 
of a mass-grave in their neighborhood. When such 
reports are received, the indicated place is opened for 
examination. Skeletons, bones, tatters of concentra- 
tion-camp uniforms are the corroborative evidence. 

The bodies are generally not moved from the 
places in which they are found. First of all, the rab- 
bis object to the disturbance of the dead as sacrilege. 
Secondly, disinterment carries with it the possibility 
of unpleasant incidents. When a mass-grave was un- 
earthed near Faehrenwald recently, Germans were 
ordered to bring the bodies to a new place of burial. 
In the ensuing excitement clashes between Jews and 
Germans took place. Jewish DP’s have still not 
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learned to view the remains of their massacred kin 
philosophically. 

After the location of a mass-grave has been defin- 
itely established, the ground is cleared and land- 
scaped. Sometimes the plot is large and level; some- 
times the earth is mounded into individual graves, 
depending on the particular circumstances, and on 
the number of individuals assumed to be commem- 
orated. Flowers and grass are planted, and fitting 
monuments are placed. 

Every effort is made to collect all possible informa- 
tion as to the identity of the dead» Through a study 
of the concentration camp records, and with the clues 
furnished by survivors, the native lands of the dead 
may often be determined. In Uting, for instance, one 
can see a grave dedicated to the memory of Jews 
from Shavli, Lithuania. Other burial-places are 
known to hold the remains of Jews from Poland, or 
Hungary. 

After the work of restoration is completed, the 
area is enclosed, and the cemetery consecrated ac- 
cording to Jewish rites and with due solemnity. In 
addition to the official representatives generally pres- 
ent at such occasions, there are delegations from 
nearby DP camps. The unknown dead have their 
particular mourners. Landsleit, or luckier survivors 
of the same concentration-camp, have a special inter- 
est in the ceremony as though seeking in some meas- 
ure to lift the shroud of anonymity from the corpses. 

It is estimated that some 40,000 Jewish victims of 
the Nazis have been given burial. Many more mass- 
graves remain to be restored. It is an ironic touch 
that in bombed and devastated Germany, where 
every stone seems to crumble, among the few fresh, 
whole places are these new memorial-plots to the 
Jewish dead. 


FURTHER evidence of the stubborn Jewish refusal 
to abandon their sanctuaries to indignity and decay 
is to be seen in the restored synagogues. Perhaps the 
most interesting of these is the synagogue in the 
Altersheim, the Home for the Aged, on Iranische 
Strasse in Berlin. In the Altersheim, established by 
the new Jewish community formed in Berlin since 
liberation, an assembly-hall has been made into a 
synagogue. I don’t know whether a student of syna- 
gogue style would be impressed with the aesthetic 
harmony of the interior. The synagogue has been 
literally pieced together. It is composed of the parts 
of former Berlin synagogues destroyed in November, 
1938, when the Nazis burned and pillaged Jewish 
houses of worship throughout Germany. 

The head of the Altershezm, Leo Fiedler, who 
conceived the plan of constructing this synthetic 
synagogue, showed me about the place. Each holy 
vessel and article of furniture had a different origin: 
The magnificent marble columns had once been part 
of the synagogue on Oranienburger-strasse. The 
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candelabras came from Lindenstrasse; the ark from 
still another synagogue. The balustrade had been 
salvaged from the ancient synagogue on Heidereuter- 
gasse. In A World Passed By, published in 1933, 
Marvin Lowenthal described this synagogue: “Hid- 
den from the street (Heidereutergasse) because when 
it was built in 1712 it was forbidden to face a public 
thoroughfare, is the old synagogue. Its tall narrow 
windows have a Gothic air; the women’s galleries 
are banked in two tiers to the west; otherwise it 
shows the influence of the synagogues of Amster- 
dam. The Ark curtain was a gift of Frederick Wil- 
liam I.” Any survivor who had once worshipped on 
Heidereutergasse could now touch the balustrade in 
the Altersheim. 

The Holy Scrolls came from all parts of Germany. 
They had lain buried in the great Jewish cemetery at 
Weissensee. Leo Fiedler opened the ark and showed 
me the miraculously preserved Scrolls wrapped in 
tichly embroidered mantles of velvet and brocade. 
Burial had also preserved the superb gold and white 
Parokhet, the curtain that hung before the Ark. 


The construction of this symbolic synagogue was 


begun in February 1946; it was dedicated in June 


1946. A tablet on the small wall carries the inscrip- 
tion: “Aus teilen unserer in Jahre 1938 von ruch- 
loser Hand zerstérten und niedergebrannten Gottes- 
hauser hat unser Heimleiter Leo Fiedler, in Liebe 
zum glauben seiner Vater, diese Synagogue wieder 
herstellen lassen: Sei sie gewidmet dem Andenken 
unserer in den Konzentrationslagern ermordeten 
Schwestern und Briider.” (“Of parts of our houses 
of worship, destroyed and burned by a ruthless hand 
in 1938, the leader of our Home, Leo Fiedler, re- 
constructed this synagogue in devotion to the faith 


of his fathers. May it be dedicated to the memory of- 


our sisters and brothers murdered in concentration- 
camps.” ) 


THE town of Straubing now has a community of 
close to 500 Jews, about 85 per cent of whom are 
Polish. Most of them are survivors of Buchenwald 
and Dachau who were liberated on the roads near 
Straubing while on the famous forced march from 
Flossenburg. Before the days of Hitler, several hun- 
dred well-to-do German Jews had lived in Straubing. 
They had built and maintained a synagogue which 
shared the fate of other German synagogues in 1938. 
A part of the synagogue that remained undemolished 
was used as a Hitler Youth Club. A picture of Baldur 
von Schirach still hung there when the Americans 
came. One of the first acts of the new Jewish com- 
munity was to secure the restoration of the synagogue. 

Thanks to the cooperation of the American Mili- 
tary Government, the work went quickly. Through 
the questioning of German civilians, the identities 
of some of those who had taken part in the de- 
struction of the synagogue was ascertained. They 
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were set to clearing away the rubble. The original 
plan of the synagogue, drawn by a German architect 
in 1905, was found, and the rebuilding began. By 
June 10, 1945, enough progress had been made 
so that the synagogue could be reconsecrated with 
Chaplain Lippman of the United States officiating. 

The methodical nature of German vandalism made 
possible the recovery of the Holy Vessels. These 
were found in a closed case in the German police 
station of the town. The archives of the old Straub- 
ing Gemeinde were also discovered. At the time of 
the burning of the synagogue, prayer-books and 
community records were tossed into the street by the 
looters. The Nazis crated these for further reference 
and shipped them for safe-keeping to Schloss Traut- 
nitz, where they were found. 

I went over to look at the synagogue, a modest and 
unpretentious building with no special character or 
beauty. Though I did not come during services, I 
found a few Polish Jews there, members of the newly- 
constituted congregation. We chatted a while, and 
I asked them the usual questions as to their plans 
and hopes, and they interviewed me as to certificates 
for Palestine and visas for America. Then I noticed 
a large tablet in the front of the synagogue, placed 
in memory of those who had perished in Zawierce in 
the massacre of October 10, 1943. I asked why a 
congregation in Straubing had chosen an obscure 
Polish town for commemoration. I was told that many 
of the Jews of the community had originally come 
from Zawierce. They had no other place in which 
to remember. 

The restored synagogues are, in a sense, mass- 
synagogues. Like the mass-graves, they are also col- 
lectives—of former sanctuaries and of vanished con- 
gregations, 


My Father Isaac 
by Jacob Glatstein 


A* Isaac in his old age was being led to the 
sacrifice, 

he lifted up to heaven his clouded eyes, 

saying in a tired voice: 

“I know that now I'll be your choice.” 

No good angel came flying; 

the flames burned more brightly and higher. 

“The blade has been sharpened for my throat.” 

Isaac, old, was not deceived 

as when he’d been that lad from Genesis; 

he knew that there would be no lamb. 

And as they bound him to the altar, 

and as he smelled the searing fumes, 

he spoke his mind thus: 

“God will not interrupt this slaughter!” 

He called out in a voice that was tired: 

“Here I am—prepared to be your ram.” 
Translated from the Yiddish by ErTA BLUM 
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Exodus: In the Wilderness 


by K. Sabbethai 


I HAD SCARCELY reached Poppendorf a few 

hours before Kol Nidrei, when I became aware 
of the earnest silence that pervaded the place. It 
was immediately evident that this silence was part 
of the place, and not an effect of the mood of ap- 
proaching Yom Kippur. It descended on Poppendorf 
the moment its strange inmates arrived. 

The British sentries silently opened the gate of 
the camp to admit me and my companion, an 
Englishman assigned to accompany visiting cor- 
respondence. The secret service men in the guard 
booth silently wrote down my name and the time 
of my arrival. My companion walked in silence and 
the camp inmates also received us without a sound. 

During the four to five hours that I spent in the 
camp I did not hear a single loud tone either of joy 
or of sorrow. Even the cantor intoning the prayers 
did not lift his voice with the great outcry that 
filled the hearts of his congregation. In low implor- 
ing tones he voiced the accumulated bitterness. Every- 
one seemed to tiptoe about, and before I spoke to 
any of them I realized that here one must walk in 
quiet humility. 

My companion led me to the barrack housing the 
camp committee. All visitors first went to see Morde- 
cai Rosman. And it is curious that this pale, quiet 
young man whom British propaganda during the 
first days of the Exodus had tried to represent as 
some sort of Bolshevist monster, a 1947 version of 
Trotsky, trying to destroy the British Empire, was 
cooperating closely with the British camp com- 
mander. The Scots major testified that Mordecai 
and the other nine members of the camp committee 
were “peaceful people cooperating with me.” Morde- 
cai, on his part, assured me that the Major was 
“trying to help the camp as much as he could,” but 
that he could do little since policy was determined 
not in Poppendorf but in Downing Street, and Down- 
ing Street was interested in presenting the Exodus 
refugees as rebels. 

I did not speak at length to Mordecai. I realized 
that hundreds of correspondents had already inter- 
viewed him, each of them anxious to tell the world 
what this hero of the Exodus people had to say. 
Furthermore I knew that he was a leader in 
this camp and leadership sets up barriers and pre- 
vents one from telling everything that is in his heart. 

But I especially wanted to hear from the “average 
man,” the ordinary Jew in the camp who only three 
months earlier had been a DP in Landsberg or 
Faehrenwald and did not realize that the role of a 
hero was in store for him—the average Exodus ref- 


ugee who, with his wife and child, bears his sorrow. 
I saw the broken down barracks and the tents that 
seemed ready to topple with the first breeze. I saw 
the deep mud in which they tramped. I saw the pale 
faces and the eyes dimmed with hopelessness. I saw 
the average Jew of the “16th company,” his clothes 
and shoes in tatters since—as he explained—all his 
belongings had been robbed by the Goyim for the 
thousandth time. His belongings—small things ac- 
quired from UNRRA, from some kind uncle in 
America, from JDC, or earned by his own efforts. 
I saw the ordinary men who do not consider them- 
selves heroes and lack the traits commonly associated 
with heroism. I tried to enter the inner sanctum of 
their souls and look deep into their hearts. 

Two things I learned. First that conditions in the 
camp were extremely hard. Lord Packenham, the 
British Minister in charge of German affairs, may 
repeat as often as he wishes how many British women 
would gladly exchange their rations for those of the 
Exodus refugees. I was more impressed by the words 
of Bluma R., a young girl in the camp who said: 
“The boys are all hungry. The bread is terrible and 
unfit to eat. Many suffer from stomach trouble.” 

I also learned that a hundred persons “live” in 
one barrack. Many beds are without legs and the 
people sleep on the ground. I was impressed by the 
difficulty of being a hero in everyday life, especially 
when the hero is unaware of his role. 

But it also became evident that they do not heed 
the difficulties, as if they were not the ones directly 
affected, and that if someone were to tell them they 
are heroes they would scorn him in their hearts. 

Yitzkhak P., the poet, who is in Poppendorf with 
his wife and child, tried to prove to me that “it is 
hard to blame these people when, after all they had 
suffered, they would like to have blankets to cover 
themselves at night.” One could easily conclude from 
this remark that they did indeed blame each other 
for being so materialistic as to want blankets to cover 
themselves. 

Now and then Poppendorf gave one the impres- 
sion of some strange planet inhabited by a peculiar 
race—some sort of Essenes—who cherish the sorrow 
of their people and blame each other for paying at- 
tention to such trivial things as blankets and the like. 

No, they cannot be accused of concern for “worldly 
vanities.” Did they not turn down additional ra- 
tions from JDC? They are not interested in everyday 
things. They are dedicated to a sacred cause—to put 
an end to a life of slavery and shame. 
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IT 1s not known that an orthodox organization sent 
some supplementary rations to their members in the 
camp and the latter refused to accept the donation. 
“There are no two kinds of Jews in our midst. Here 
we are all Jews of one kind.” 


Yes, they are Jews of one kind, but of a variety 
different from those outside. Or one might say that 
they were Jews of the kind one finds in Landsberg 
and Faehrenwald, but that they had the opportunity 
to give expression to their yearning for redemption, 
the longing to escape from the trap which history 
has laid for us as individuals and as a people, that they 
had become saturated with a deeper understanding 
that the life that was in the past has irrevocably 
ended, that never again would they be bound by any 
attachment to the people of Kovno or Budapest— 
the bridge between the murderers and their victims 
has been destroyed. 


But precisely because they do not look upon them- 
selves as heroes, or perhaps especially for this reason, 
they fear that some in their midst might not resist 
temptation. They realize how great are the tempta- 
tions. From Batyah V., Moshe M., Yitzkhak P. and 
from many others I heard the same refrain: “Leave 
here separately? Never! That is our determination 
today. But who knows what moods the morrow may 
bring? Winter is coming. It might undermine the 
determination, especially of those who have small 
children or of individuals who do not belong to any 
organized group.” 

And then someone came up and told in a tone of 
disgust and concern that it had begun. The dike had 
been breached. Thirty-four persons had left the 
camp. They had gone to the English major, filled 
out the questionnaires of IRO and returned to Lands- 
berg and Faehrenwald. 


Although I could easily understand the mood of 
the thirty-four, I was shocked. There was something 
about the reported departure that destroyed the great 
and wondrous vision that I had beheld here. I sought 
confirmation from my English companion. Every- 
one waited breathlessly for his verdict. But he de- 
clared: “Definitely untrue.” And he did not even 
realize what a weight he had rolled off our hearts. 
Favorable testimony on behalf of the “mutineers” of 
the Exodus from an Englishman could not be ques- 
tioned. 


I HAD to leave the camp for a while to give my es- 
cort an opportunity to have his afternoon tea. When 
I returned later the evening prayers were already 
well advanced. I hurried to the improvised house of 
prayer. I had never seen such a strange and wonder- 
ful sight. 

The house of prayer, a large, elongated barrack 
was filled to overflowing. I had to remain at the door, 
unable to squeeze my way in. Here were orthodox 
Jews of Agudat Israel as well as young “mutineers” 
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of Hashomer Hatzair, ordinary Jews and “Bolsheviks” 
of Poale Zion. All together refreshing their spirits 
with the ancient prayers. The awful “rebels” who 
shook the British Empire stood here humble and 
modest. They even considered themselves to blame 
for the evil that had befallen them. “We are ar- 
rogant and Thou art full of mercy,” the cantor in- 
toned, and the congregation responded with the 
ancient confession: “We are arrogant and Thou art 
full of mercy.” 

There was something about the worshippers and 
the prayers that stirred one to the depths. Especially 
here, in this pitiful barrack among these simple Jews, 
the entire falsehood of the propaganda—this time 
British propaganda—that seeks to represent these 
unfortunates as dangerous conspirators against the 
empire and the world stood out starkly. These un- 
happy ones were ready to seek the cause of the evil 
within themselves and to become reconciled with 
their tormentors, whether it was their own God or 
those who murdered them such a short time ago. 

When the service ended I went to visit in the 
barracks. From interviewer I became the interviewed. 
And from their questions I obtained a glimpse into 
the glory of the soul of Poppendorf. Shalom K. of 
Mir, site of the famous Yeshivah, succeeded in de- 
fining the essence of Poppendorf in one brief phrase. 

We stopped at one of the barracks to talk. They 


_had not seen any newspapers for a long time and 


were anxious to know everything. The aforemen- 
tioned Shalom K. asked: “And how will all this end?” 
I thought for a moment that this young man had 
become tired of being locked up in the camp, that 
his youthful energies demanded action, and he there- 
fore wondered when this crazy world would give 
him a chance to live, to be happy and sad. 

I could offer but little consolation, yet I felt that 
it was my duty to console them. So I said, “No matter 
what happens, I foresee a happy ending to your ef- 
fair. In any case you will be taken to Palestine be- 
fore others.” 

Shalom K.’s answer and the manner in which he 
said it revealed the essence of Poppendorf. His hand 
moved in a gesture of impatient derision, in the man- 
ner of Khassidim of old when they were immersed 
in the heavenly matters and someone disturbed them 
with trivial practical questions. “I am not asking 
what will happen to us,” he said, “I am asking what 
will happen to Palestine.” The people standing about 
us nodded their heads in assent. The faces of all 
expressed the same concern: What would happen to 
Palestine? 

That moment I grasped how poor and insignificant 
all of us who had not been on the Exodus had be- 
come. I stood before them like a dwarf before giants 
and I felt ashamed that I was returning to the dull 
everyday life while they remained in the mud of 
Poppendorf with their endless glory. 


oo 
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The Exodus ‘Show’ from the Press Box 


by Jean Jaffe 


N FRIDAY AFTERNOON, AUGUST 9th, ten 
days before the scheduled arrival of the three 
Exodus ships in Hamburg, the British Military Com- 
mand called the first press conference on “Operation 
Oasis,” a rather “cute” and irrelevant code term for 
the enforced return of the 4,400 Jews to Germany. 
We were a handful then in the British Zone, only a 
small fraction of the 180 correspondents who swoop- 
ed down on the battered German port city in the 
next days, for what promised to be the “story of the 
year.” 

I must observe that from the very beginning, this 
“story” turned into a task before which most of the 
men and women with typewriters and cameras stood 
in awe and humility. They seemed to feel instinc- 
tively that they were about to witness a moment 
when the sure professional hand might tremble and 
the reliable steady nerves might crack. And tremble 
and crack they did. 

It was a peculiarly unreal session that afternoon 
in Luebeck, near the Minden Headquarters. Especially 
so, because of the sombre military setting with the 
crisp looking, multiple-starred officers in the classical 
British mould as spokesmen. The Exodus “maapilim” 
were referred to continually as “those unfortunate 
people,” and the inflection was quite benevolent. A 
“peaceful landing” was anticipated. The Poppendorf 
and Amstau Camps that were being readied to house 
the “unfortunate people” were described felicitously 
as “not luxurious but adequate.” And surely it would 
take the army “no more than two, three weeks” to 
screen and brief the passengers as to their status: 
D.P. or refugee. 

The press was to be given “every opportunity to 
watch the show.” 

Either the authorities in the British Zone were ill- 
informed about the character of the Exodus journey, 
then in its fiftieth day on the Mediterranean, or Lon- 
don’s orders were to keep the truth from the press. 
At any rate, the first story of Operation Oasis would 
have broken to the world in soft and roseate tones 
just as it rolled off the neat lips of the British in 
charge. But fromm the few correspondents present 
came some very disturbing questions which made 
the spokesmen blink. And they tried to answer with- 
out shock to the ear. It took a great deal more 
scratching and prodding until they abandoned their 
euphemisms and talked raw: 

“However, ladies and gentlemen, if necessary the 
Army will resort to certain means at its command.” 

“What means?” 

“Well, manhandling, water hose, tear gas, etc.” 


IN THE days that followed, the villa of PRS 5 (Pub- 
lic Relation Services) in Hamburg, facing the beau- 
tiful Alster Lake, swelled with new arrivals. From 
Berlin came the key press, radio, and camera people 
of the American Zone. The French came from their 
zone and the British from theirs. Holland sent special 
correspondents, likewise the Scandinavian countries. 
The German press was duly invited, but because of 
general proscriptions, the Germans could not share 
the Allied press camp and its facilities. Wireless fa- 
cilities were expanded, and the big treat came with 
the announcement that to expedite long-distance 
telephone service we must prefix our calls with the 
code word “Operation Exodus.” And it worked. The 
German operators gave us distant exchanges in min- 
utes instead of hours. 

Colonel J. D. A. Lamont, Director of Press Re- 
lations for the British Zone, dashed from a holiday 
in Switzerland to take charge. Suntanned and blue- 
eyed, he attempted to handle the huge press corps 
nimbly and with sportsmanlike aplomb. He, too, as- 
sured us that we would be given every opportunity 
to “watch the show”; once he said: “the sorry show.” 

But as the fateful day drew near and the corre- 
spondents realized that the story would be much 
graver than we were led to believe, the questions 
gtew irreverent, sometimes hostile, as the colonel’s 
answers continued to flow crisply and evasively. He 
spun the little officer’s stick under his arm when 
rattled, but never lost his temper, for, as he said, “I 
am a soldier.” 

Out of these preliminary press meetings, attitudes 
were born and crystallized. It became increasingly 
apparent that the British correspondents were unan- 
imously and mutely “yessing” the Army. The Ameri- 
cans, on the other hand, and they were about a third 
of the number, were not going to swallow the smooth 
British line. No more than they would, had the 
spokesman been the American counterpart of the 
British colonel. 

Every few hours, Press Headquarters modified con- 
ditions. No, under no circumstances will photog- 
raphers be permitted on Pier 29; except for one of- 
ficial British Army photographer. No, correspondents 
cannot use their own vehicles to get to the quay. 
There will be three buses for that purpose. No, we 
may not speak to the “passengers” until they reach 
the camps. And there would be no more visiting the 
pier to see the military riggings which, incidentally, 
the German workers feared to set up. They intimated 
to us that it reminded them of the good old Hitler 
days, and they actually worried lest reprisals would 
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follow. Rather ironical! But there were many such 
ironies in the next days. Not the least, the rather 
indifferent attitude of the Exodus Jews to the Ger- 
mans. They accepted first-aid from the German doc- 
tors and nurses in the camps; but they repelled with 
blasting disdain and even physical resistance any at- 
tempt by a Britisher to carry their bundles down the 
gangplank. 

It became manifestly clear from the “good be- 
havior” of the British and the “insolence” of the 
Americans that the Fourth Estate in Hamburg was 
breaking in two. British and American colleagues 
who frequently shared press billets and bar space 
were barely on speaking terms for the remainder of 
the assignment. The other correspondents were ob- 
viously on the American side. Then the papers from 
London and Manchester began to arrive, and we were 
even more shocked by the sterilized and distorted 
versions released by men whose integrity seemed sud- 
denly to have evaporated. 


THEN flowered the fable which the British sowed 
from the very beginning: the presence of correspond- 
ents would incite the “passengers.” Hence, the elabor- 
ate precautions. Then the other fable—the American 
and the Jewish press were there not to report what 
they saw but to play an anti-British, in this case, pro- 
Jewish hand. 

Of course, the first fable was so preposterous that 
we could not believe it. Actually, all the “dirty work” 
the resistance and subduing of the “toughs,” as the 
British called them—was done downstairs in the 
hold of the ships, far away and below our eye-level. 
When we did get to see the passengers through the 
barbed-wire net of our cage, they were either the 
older ones walking down the gangplank; or the 
younger ones being “frog-marched,” each “tough” 
carried by four soldiers face down. 

As to the Jewish press present on the quay, it is 
important to mention that there were only three 
representing Jewish publications: Robert Gary of 
the J.T.A. (Jewish Telegraphic Agency), Dr. Robert 
Weltsch of the Tel-Aviv Haaretz, and myself of The 
Day. Strangely enough, though journalism has always 
been, and is, a very popular profession with Jews, 
I don’t believe there were a half dozen Jews in the 
entire corps, besides the three of us. This point is 
noted because, as the embarrassment of the British 
grew, they began to hyphenate the dissenting mem- 
bers of the press as American-Jewish. 

A small episode which may sound trivial but was 
very significant of British attitude is perhaps worth 
recording. Several times the local Hamburg press 
officer, a retired Army man with long service in 
India, referred to my colleague, Mr. Gary’s firm, as 
the Jewish Trave] Agency. He was repeatedly cor- 
rected and blandly apologized each time. But Mr. 
Mahon (pronounced Maan) wasn’t going to miss 
his little joke. When we all gathered for our precious 
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dock passes, Mr. M. called out jovially: “And here 
is the pass for the gentleman of the Jewish Travel 
Agency.” 

We were huddled into two cages, typewriters for- 
bidden, because “the sight of them might arouse the 
passengers.” We might have had a bit of room to 
move about, had it not been for the bevy of agents 
planted among us. Various specimens of agents: 
natty Security Officers in blue uniforms, tweedy 
plainclothesmen with an Oxonian look and assorted 
others, Like so many people who have read a British 
novel or two and go to the movies, I, too, had formed 
a vision of the suave, imperturbable Britsh agent. 
But not these flatfoots. Either the British agent has 
lost his traditional finesse, or the authorities thought 
that the American-Jewish press needed much cruder 
watching. 

Especially ugly was the behavior of the female 
agent circulating in our cage. A short, blonde, sportsy, 
youngish woman with a hard face, she tried the 
feminine angle first. Then, when she was rebuffed 
and her kind assistance refused, she became mean 
and vulgar. At one moment, when an aged white- 
haired woman, obviously in physical pain, was forc- 
ing her feet down the gangplank of the Victory Rival 
ship, her head fell back with an agonized grimace. 
Whereupon, the blonde said to her male companion, 
loudly enough to provoke us, “The old girl must have 
lost her false teeth.” When I told her to shut up, 
several of her male colleagues flanked me to keep 
a closer eye “on the gray-haired Jewish journalist 
from America,” as I was called. 


HAVING mentioned the “gray-haired ‘Jewish journ- 
alist from America,” I may note that the British in- 
vested her with such powers and influence as she will 
never be privileged to have. Tales got around as high 
up as colonels and generals that the “gray-haired” etc. 
caused the resistance battle on ship Number 3; that 
after the “gray-haired etc.” had visited Amstau Camp, 
a demonstration ensued. The latter was even re- 
counted by a general to a committee of American 
Congressmen who subsequently visited Amstau. And 
I apologize to my colleagues if this fantasy on the 
part of the British was to some extent, perhaps, the 
cause of new restrictions in both camps; namely, 
correspondents could speak to the Jews only in the 
presence of British officers; correspondent’s move- 
ments were followed everywhere. 

The delirious British assertions often left us dumb- 
founded. A few of us, against whom the most fan- 
tastic charges were made, united in a sort of fra- 
ternity of mock heroes. The truth of the matter was, 
that most of the correspondents, except for the 
British, were sick at heart and sick to the stomach, 
when we realized that our wide spreads of copy 
would never really tell what we wanted to say. As 
one Cockney Tommy said, after he had finished his 
“job,” removed his bloodstained hose from his arm 
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and hot steel helmet from his sweating head, “I hope 
to God I never have to do this again.” And we felt 
as one colleague, a big strapping Scandinavian- 
American, said: “If this business had lasted another 
day, I'd have collapsed.” 

It’s true that only the British correspondents be- 
haved in a manner professionally “correct.” They 
came, saw and wrote. What they wrote is another 
matter. Whereas we, about a hundred of us, broke 
certain rules of the game. There was the noted 
American radio-commentator who dropped his pen- 
cil and yelled “Stop it!” when the soldiers kept club- 
bing one of the resisters over the head, as they were 
carrying him down the gangplank. Never could the 
boy have escaped that clutch. The clubbing was just 
a bit extra, probably from a Sherwood Forester who 
had served in Palestine. There was the Frenchman 
who shrieked “No,” when a kid was knocked down 
the gangplank because he wouldn’t walk down. There 
was the Dutch reporter who grew faint and cried “I 
can’t stand it. It reminds me of the days under Nazi 
occupation.” He was just neatly shunted out. 

And not a murmur from the Brit’sh. From then 
on, the British and the others passed each other 
without a nod. From then on, we kept gaping at the 
ludicrous perversions in the British press. From then 
on, British assertions grew more violent, that we were 
there not to tell the story, but to weave a pro-Jewish, 
anti-British plot. 

Every now and then we were even afforded a 
laugh. As for example, when two correspondents, 


The Destinies of 


T THE VERY TIME when the United Nations 

is considering Palestine and the Jewish ques- 
tion, the situation of Negroes in America has also 
been brought to the attention of the UN, through 
a memorandum submitted by the National Associa- 
tion for the Advancement of Colored People. This 
crossing of our paths before the highest international 
forum cannot but arouse certain reflections concern- 
ing the strangely similar yet curiously divergent 
destinies of these two classical “minorities.” 

One is struck first of all by a cardinal difference 
between the appearance of the Jews and the Negroes 
before the UN. In the one case, the General As- 
sembly is seriously concerned with seeking a solution 
to the international problem which Jews represent, 
and it may even succeed through the partition of 
Palestine in making a significant advance toward 
that goal. The Jewish Agency for Palestine, in which 
American Jews occupy leading positions, is a recog- 
nized representative of Jewish interests in the matter. 
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an American and a Britisher, were finally admitted 
to the hold of the third ship—‘“the most difficult of 
the three” —the Runnymede Park, by common ap- 
proval. The American was Miss Marguerite Higgins 
of the Herald Tribune. They both emerged from the 
hold to give us the “inside stuff.” It would have been 
quite regaling if it weren’t so sad. Miss Higgins com- 
pleted sentences for the British colleague, reading 
from her notes and observing: “You have forgotten 
to add so-and-so.” “You must have missed such-and- 
such.” 

It was not long before we heard that the American 
Consulate, which incidentally was denied permission 
to observe the operation, was given a version by 
British sources which clung faithfully to all the 
myths about the demoniacal powers and nasty be- 
havior of the Americans. Then came stories from the 
French colleagues that their copy never reached Paris 
on the “hottest” day, the day of the disembarkation 
from the Rummymede Park. Then we saw banner 
headlines in the British press as follows: Germans 
Wounded by Refugee Jews on Way to Camp. The 
Operation Passed without Incident. 

Perhaps one day, the Americans will meet the 
Britishers who were with them on the Exodus story 
and take a drink together again. For, as one Ameri- 
can said: “This could only happen with a weakened 
Britain. In my student days in the school of journal- 
ism, the British press was put before us as a paragon 
of truthful, fine reporting. Then, Britain was strong, 
and her press was healthy.” 


Jew and Negro 


Halpern 


In the second case, the NAACP presented its memo- 
randum unasked, and certainly does not anticipate 
that the UN will either concern itself seriously with 
its memorandum or propose a specific solution. The 
Charter of the United Nations and the attitudes of 
its most influential members on both sides of the 
fence preclude this possibility. 

But this does not justify an inference that there is 
greater sympathy or broader understanding for the 
case the Jews are defending, with some prospects of 
success, than for the case the Negroes are presenting, 
merely for the record. Just the opposite is more likely 
to be true. The first response to the NAACP action 
was a statement by U. S. Attorney General Tom 
Clark, that he felt “ashamed” that the American 
Negroes found no authority in their own country to 
whom they could turn for effective aid in their un- 
happy plight and hence were forced to take recourse 
to the international forum. This confession is un- 
doubtedly representative of the feeling with which 
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the memorandum will be met by all decent and 
intelligent Americans. 

Now, it cannot be said that even all those decent 
and intelligent men who may help Jews to significant 
achievements in the current UN session show equal 
understanding of Jewish demands and of the Jewish 
plight. Most of those who underwrote the majority 
recommendations of the United Nations Special 
Committee on Palestine also endorsed the proposi- 
tion that no solution for Palestine could be expected 
to serve as a solution for the Jewish problem too. 
Therefore, when these people agreed to UNSCOP 
recommendation No. 6, that Jewish refugees should 
be granted asylum all over the world, they must 
certainly have been especially impressed with the 
idea that such action would “alleviate” the Palestine 
situation by decreasing the number of Jews who 
would come there. They had little sympathy with 
the desire of Jews to escape the hazards and hard- 
ships of their life as a minority. 

Many others who may vote for partition in the 
UN appear to be equally unimpressed by the Zionist 
view that “Jewish homelessness” is a curse and that 
large numbers of Diaspora Jews should be enabled 
to live in the Jewish state. It is not that they under- 
estimate the privations of a minority position,. gen- 
erally speaking. Some of the same people have been 
showing extreme concern for the plight of Arabs, 
who will enjoy better health, better education, better 
government, better wages and higher incomes, and 
broader civil rights in the Jewish state, but will still 
become a minority. For Jews to be a minority, how- 
ever, is a situation to which long usage has ac- 
customed the Gentiles. And if many of them are 
today prepared to grant Jews a state in a part of 
Palestine where they are now a majority, it is not 
because they feel the fitness of this consummation. 
It is because Jews so long and so resolutely devoted 
themselves to this aim, that they created facts which 
international authorities can only fit into a design 
for enduring peace if they make the ideal of Jews 
as a majority people become a reality. 

One could very easily come to a cynical but plaus- 
ible conclusion. One might suspect that it is precisely 
because of the merely pro forma character of the 
NAACP action that it is being received with sym- 
pathy, just as the sudden realization that a Jewish 
state may have to be established is the reason for 
the qualms which are being aroused by Jewish de- 
mands. The sympathy that is the due of the down- 
trodden often fails when the downtrodden arise and 
claim their place in the sun. 

But there is another obvious reason for the dif- 
ference noted. The Negroes are following the his- 
torically familiar path of all groups who have 
suffered from disabilities in Western society. The 
slogans of their struggle are well-known to liberals 
through many analogous fights for liberty, equality, 
and fraternity. But the Jews have chosen—or been 
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chosen for a unique journey in their way to redemp- 
tion. They seek the key to a solution of their prob- 
lem in leaving the scenes of their persecution—or of 
their being humanely tolerated—and in setting up in 
Palestine a National Homeland which is to transform 
the whole character of their existence. It is not 
strange if outsiders—and many, many Jews, too, 
became outsiders to the motives of this quest—balk 
at the barrier of so strange a liberation, or view it 
with distrust and alarm, even when they feel com- 
pelled to aid it, for reasons which they seek to explain 
in their own way. 


DIFFERENT as the circumstances may have been 
under which Dr. Abba Hillel Silver and Dr. W. E. 
B. Dubois appeared at Lake Success, and different as 
the outcome of their visits may prove to be, the es- 
sential problems of American Jews and American 
Negroes, which ultimately explain both these ap- 
pearances, are strikingly similar. The difficulties of 
both Jews and Negroes in the United States may be 
traced to the same cause: the ineffectiveness of the 
normal processes of assimiliation in entirely sub- 
merging or radically blurring the lines which mark 
off the distinctive identity of either group. 

The assimilation of other minorities in the United 
States is also a gradual process, and it probably pur- 
sues a fluctuating rather than a simple straight-line 
course. For example, the amalgamation of the im- 
migrants who came from Europe fifty years ago may 
not have left a uniformly fused mass in the second 
generation. The melting pot is still full of lumps. 
But these are generally new clusters, formed by dim 
forces of attraction and repulsion out of elements of 
the old, which have been subjected to a far-reaching 
process of reduction. We may still have Catholic or 
Lutheran ethno-religious groupings which go to make 
up our common America; or even Slavic Catholic, 
Latin-Catholic, German-Scandinavian Lutheran and 
other, similar, amalgams. But we do not have a 
strict continuation of the original groups who came 
here. 

Jews and Negroes—together, perhaps, with Ameri- 
can Indians and Orientals—remain more or less 
alone above the flux that has produced these group- 
ings. The lines that mark out Jews and Negroes re- 
main distinct—and effective. They do not yield to 
the trend toward fusion and coalescence in new and 
larger groupings, formed with cognate ethnic entities. 
There are no such cognate entities for Jews and 
Negroes, because the racial line and the religious bar 
which mark them off respectively from other Ameri- 
cans are in both cases unique and distinct. 

Thus, the Jews and Negroes have been able “to 
pass” only as individuals, and through a harsh pro- 
cess of conversion or dissimulation. Moreover, bar- 
riers are set up by non-Jews and non-Negroes against 
those very processes whereby individuals may “pass,” 
and the effect of these barriers is to impose severe 
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disabilities and invidious discrimination specifically 
directed against the whole Jewish and Negro groups. 
Other minorities, too, are discriminated against in 
consequence of their difference and newness, but, 
chiefly because of the possibility of assimilation with 
cognate groups, they have a certain scope of free 
mobility, and opportunities for unimpeded “climb- 
ing” and “passing.” 


SIMILAR as they are in this respect, there is a sharp 
difference between the grounds of Negro and Jewish 
identity which makes for a divergence in their des- 
tinies. The color line is an objective and unalterable 
barrier, with regard to which no choice is open to 
the Negro. A man is or is not colored, regardless 
of his preferences. His segregation on this basis pro- 
ceeds quite simply and automatically, and hence 
“naturally,” as far as the white world is concerned. 
The problem of “passing” arises only for a marginal 
few whose color is white or indeterminate. 

The situation is quite different for the Jews. No- 
thing, it seems, could be more subjective, more de- 
pendent on personal choice than religious confession. 
Nothing, moreover, should be harder to detect, if 
unavowed. “Passing,” therefore, is an escape which 
seems in principle to be open to every Jew. It is a 
particularly simple affair, one might be led to be- 
lieve, in any secular democracy practising the separa- 
tion of Church and State in the tradition of the 
French Revolution. If religion is a purely private 
matter and the real basis of society is that which is 
suggested by the constitution—mere citizenship— 
then the closed circles constituted by churches should 
circumscribe only partial segments of society and 
enclose only part of human interests. There should 
be a wide area of interests in which Jews can meet 
and merge freely with Gentiles—even Christians. 
Besides, as secularization makes deeper inroads 
among Jews and Christians alike, diluting and dis- 
sipating faith in both camps, there surely seems no 
reason for the emancipated ex-Jews to be unable to 
“pass” freely in the circles of the emancipated ex- 
Christians. 

Yet even in this situation both pious and unbe- 
lieving Jews find in “religion” a subtle but firm bar- 
rier to their “passing.” It is not enough, as has 
become obvious, for a Jew to lose his religion in 
order to become a Gentile, even though there may 
be non-Christian, or rather, ex-Christian Gentiles. 
For mysterious reasons, it generally proves necessary 
for a Jew first to become a Christian—and even then 
the convert does not really become a Gentile in his 
own generation, but only in his progeny. Paradoxical 
and enigmatic as these facts may appear, they are 
nevertheless an accurate empirical report of the situ- 
ation—as many Jews aspiring to assimilation have 
found to their surprise and distress. 

The fact of the matter is that religion plays a far 
greater role in shaping the structure of our society 
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than is indicated in our secularist-democratic .consti- 
tution. And the barriers which traditions rooted in 
religion have set up against the social intermingling 
of even the irreligious Jews and Gentiles are almost 
as formidable as the color bar between Negro and 
white. Although large numbers of both Jews and 
Gentiles have only the slightest connection—or no 
connection at all—with church or synagogue, the 
accepted standards of conventional respectability are 
still those of religious tradition. Thus, a Gentile, 
himself passed beyond piety, is still a part of Christ- 
ian society, just as a “poshea Yisrael” (a sinful Jew) 
is still regarded as a son of the Covenant. Moreover, 
the irreligious Jew and Gentile both respect the 
restrictions which their religious communities con- 
ventionally impose on familiar relationships with 
outsiders, for they must do so on pain of endanger- 
ing their own family and community ties. And it has 
proved a severe shock to many a sanguine Jew to 
discover how strictly those conventions confine his 
freedom of movement among Gentiles. The evanes- 
cent and, in his eyes, incongruous line of religion 
proves almost as rigid as the palpable, unalterable 
line of color. 


THOUGH the objective effect of the “religious” bar 
is almost identical with that of the color line, its 
subjective effect is far more complex. Just as the ob- 
jective effects of the color line are brute fact, so the 
inner inhibitions against free social intermingling 
with Negroes appear as elemental, stark unreason, 
arbitrary as a physical fact and equally independent 
of any justification. For the whites, this means that 
the inequality and segregation of the Negroes is 
merely a defect in our civilization, not a contributory 
element in our higher culture. It is not only that 
the principles both of democracy and religion are 
opposed to the way we treat Negroes. In spite of the 
feeble efforts of a few Southern philosophers in pre- ° 
Civil War days, there has been no serious attempt at 
an intellectual or artistic justification of Negro dis- 
enfranchisement and economic suppression. We 
would have to examine the cruder operations of the 
subconscious to find any remote and devious in- 
fluence of Negro suppression upon American cul- 
tural creativity. Essentially, Negro-hatred is nothing 
more than an element of vulgarity in American 
culture. 

On the other hand, the Negro, too, is painfully 
blocked from finding any cultural value in his con- 
dition of segregation. After generations of effective 
separation from African roots, efforts at recovering 
aboriginal themes which would appeal to the Ameri- 
can Negro as profoundly his own must seem artificial 
and prove abortive. Even the elements of song, 
poetry, and religious culture which have flowered in 
the segregated Negro community of America, not 
to speak of the characteristic Negro folkways, are 
spoiled for such Negroes as Richard Wright, to cite 
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a clear example, because he scents in them the sour 
odor of merely compensatory activity, more truly 
expressing the oppression of the whites than the free 
creativity of the blacks. It is for this reason that the 
dominant, and almost exclusive, cultural impulse of 
the Negro community in America is to break the 
wall of segregation and to enter fully into a society 
existing on the basis of the culture of Christianity 
and the Bill of Rights, for this is the only intrinsi- 
cally valuable culture that the Negro knows. Ten- 
dencies to build up an individual cultural tradition 
of the Negro, and hence to find positive values in 
enforced segregation, are weak, and consequently 
tend to be eccentric and sterile. 


BOTH Jews and Gentiles among American liberals 
are only slowly and painfully discovering how dif- 
ferent the situation is with the “Jewish problem.” 
Uneasily and against considerable inner resistance, 
emancipated Jews and Gentiles evince a repressed 
awareness that the Jewish-Christian conflflict is in- 
extricably woven into the higher culture which they 
both share—and which subtly sets them one against 
the other. Anti-Jewish attitudes are not merely vul- 
gar lapses among Occidental Gentiles. They are wo- 
ven into the warp and the woof of all that is most 
precious and most intimate in Western civilization. 
The symbols of the eschatological war between 
Church and Synagogue adorn cathedrals and inform 
the catechism with high dramatic tension. The. awe 
and dread of Ahasuerus, of the Cain people, have 
contributed to the beauty, the sublimity, the pathos 
of the whole range of Western religion, folklore, 
poetry, drama, music, art. It is in Shakespeare’s Shy- 
lock, Dickens’ Fagin, the power of the Oberammer- 
gau Passion Play; it is in Chaucer, in Grimm’s fairy 
tales, in the great chorales of Bach—and even in 
the queerly ambivalent Jew-apotheosis of Leon Bloy. 
Nor is it something a Gentile can escape by “eman- 
cipating” himself, by becoming a liberal or a social- 
ist—or, obviously, a fascist. 

Thus, every Gentile must find out, if he questions 
himself ruthlessly enough, that his difficulties with 
the Jew are not merely the arbitrary consequence 
of the conventions of a churchly society to which he 
belongs not by faith but by social inclusion. At 
some point, he must begin to realize that, though 
his best friends may be Jews and though—as far 
as his personal life is his own entirely to govern— 
he may meet them individually on the same terms 
as any other friend, nevertheless there is in his per- 
sonal culture, in those values which are most in- 
timate and most precious, a rejection of Jewishness, 
a tension directed against it which cannot be dis- 
missed as no more than a vulgar lapse. 

The situation is perhaps even more complex for 
Jews. Having become “emancipated,” they soon feel 
obscurely aware that they have engaged themselves 
to a culture which, to be sure, in its highest expres- 


JEWISH FRONTIER 


sions often accepts them fraternally (as is the case 
with the Negroes), but also to one which, in other 
aspects of its highest expressions, fundamentally and 
passionately rejects them. In sharing this culture they 
are called upon to reject themselves, to cast off their 
Jewishness not merely as a misfortune—a view many 
of them would enthusiastically endorse—but as a 
sin. Many, indeed, are the Jews who submit to this 
demand, and for this reason spread the insidious 
type of self-hatred common, in concentrated or diffuse 
form, among Jews. This self-hatred is not merely the 
reflex of a frustrated drive toward assimilation, as 
among Negroes, but directly expresses an acceptance 
of the anti-Jewish bias which is a fundamental com- 
ponent of every form of Gentile culture. 

But among others the demand to turn from them- 
selves with a holy hatred causes rebellion—and 
perhaps even an unexpected recurrence of warmth 
in their memories of their Jewish past. A striking 
illustration of these complex feelings is contained 
in the following confessional statement by a young 
Jewish convert to Catholicism*: 

“In the course of time I became a Catholic. As I 
stepped into the green pastures of the Church I be- 
came a freak, a Jewish convert. By now there should 
be enough of us not to be museum pieces. But still, 
everywhere I go with my Catholic friends, I am 
pointed out as a Jewish convert, isn’t it wonderful. 
Except for a handful of people, I have never been 
treated as anything but a Jewish Catholic. Now, I 
would like to be treated as neither the one nor the 
other but as myself. My background and my faith are 
part of me. If I went to a priest for spiritual direction 
I was more often than not told that I had to break 
my ‘Jewish pride’ or that since every Jew was 
antagonistic and aggressive, I had to face it within 
myself and tear out these seeds of Satan. If I settled 
into a group of Catholic friends, someone new would 
come along and I would be introduced as a Jewish 
convert, isn’t it wonderful. It is not wonderful. If a 
Jew becomes a Catholic, it is not because he wants 
to mend his ‘Semitic’ ways. It is because the fear of 
Hell enters into him that he leaves the familiar life 
he grew up in and goes into a cold and strange new 
way of life. It is not wonderful, it is very necessary 
for some people.” 

This girl tries to defend herself against the projec- 
tion of her individual conversion into the historic 
setting of the conflict between Church and Syna- 
gogue. She resists the awareness that she has not 
abandoned a nothingness for a something, but has 
chosen between two sets of values which have power- 
fully striven against one another through endless 
ages. Her attitude, for all that she has become a 
Catholic, is similar to that of other Jews, who, re- 
maining Jews, strive to pluck the nettles from the 
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rose bush of Jewish-Gentile brotherhood by—elim- 
inating references to the Synagogue of Satan from 
the catechism, or doctoring the mystery of the Jew’s 
share in the Crucifixion so that it becomes harmless. 
They little reck how Herculean—nor how thankless 
—a task they have undertaken. For the antagonist is 
everywhere, and his gun emplacements lace the ac- 
cumulated treasure heaps of two thousand years of 
Occidental culture with a million explosive charges. 

But there are others, too, who still take up the 
gage of battle every day cast before the Jews by the 
Gentile culture which they hoped to make theirs. 
These Jews are more consciously aware of their own 
motives. They do not hide from themselves the fact 
that the Jews have existed for so long not because 
of some mechanical blockage in the historical ma- 
chine which consumes nations and tribes. They know 
that Jews have existed because their Jewishness is 
a world of values which they cherish. Among 
“emancipated” Jews this awareness sometimes as- 
sumes rather grotesque shapes—as in the claim that 
to be “emancipated” is essentially to be Jewish, and 
that Gentile ex-Christians who somehow fail to pro- 
vide Jews with an environment capable of assimilat- 
ing them are, if they only knew it, really—or ideally 
at any rate—Jews. This is the source of many pro- 
testations that democracy is really Jewish—or Judeo- 
Christian—or that the “alienation” of the uprooted 
intellectual is a mimesis of a pattern set by Jewish- 
ness. Among more integral Jews, the awareness of 
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the values of Jewishness takes more natural forms, 
continuous with the ways of all Jewish history: as 
in Zionism, or the efforts to maintain or “reconstruct” 
the Jewish community in the Diaspora as a distinct 
entity. 


THE Negroes came to the UN with their memor- 
andum, and conditions created by Jews in Palestine 
brought us to the UN with our “problem.” The 
“solut‘ons” each of us seeks are peculiarly different— 
as different as our different circumstances must neces- 
sarily make them. The Negroes fight a battle which 
we too have often fought: they seek to compel by 
law and moral pressures what can really only be 
granted by love. I do not in any way wish to imply 
that this procedure is wrong, or basically mis-directed. 
There is that in love, too, which seeks to be com- 
pelled, and humanity is certainly a fitting reason to 
compel it. But even when it is “compelled,” love can 
only be compelled to yield itself, to submit to urgent 
claims of a worthy object. It is in the understanding 
of him who gives love that lies the power of a com- 
mon humanity to compel it. 

We Jews come to the UN today to ask for under- 
standing. We ask to be allowed to be by ourselves, 
and not to be admitted unto others. 

The difference is the clearest expression of the 
basic divergence in the Negro and Jew‘sh destinies, 
arising from the fundamentally different grounds of 
their collective existence. 


Return to the Fold 


by Jay H. Kaufman 


E gpawed I became a Jew. 

Today I learned what it meant to be forced 
from my home, pushed from place to place at the 
point of a bayonet and then made to stand for 
hours, with scores of other Jews, in an open, barbed- 
wire square, under the naked fierceness of the Pal- 
estine sun. Now I have been allowed to return and 
as I sit here in the growing coolness of the late 
afternoon, I find that only my body is reacting to 
the quiet and shade. My sweat-soaked clothing is 
drying and becoming stiff and my muscles, weary 
with standing, are softly-sore, so that I can feel 
them when I move. But my mind is still afire, like 
an open wound, raw with pain. The burning 
thoughts that seared it these last few hours keep 
racing back, tearing open the scab of forgetfulness. 
And yet when I think back, I realize with shamed 
surprise that very little occurred, that only my 
mind and not my physical self was exposed to vio- 


lence. 

Once before in these months since I left the States 
did I think I had learned what it meant to be a 
Jew; but I was wrong: then I merely learned what 
it was to be an American Jew. Our ship, coming 
from New York, stopped at Beirut for the night. 
Passengers continuing on their journey to further 
ports were allowed to go ashore, to spend the eve- 
ning in the streets and cafes of the little Lebanese 
capitol. All the passengers continuing on were al- 
lowed, that is, except Jews. If one’s name or features 
or affirmative answer to the question, “Juif?” indi- 
cated Jewishness, the Lebanese officials rudely denied 
landing privileges. A storm of anger broke over 
us—we were Americans! We bore American pass- 
ports! There were many young veterans aboard on 
their way to the Hebrew University and the Tech- 
nium in Haifa to study under the auspices of the 
G.I. Bill of Rights. In the flurry of shouts and fists 
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that followed, the Lebanese officials fled from the 
boat. Our indignation shrieked through the ship's 
wireless most of the night. We sent cables to the 
United Nations, the State Department, the newspa- 
pers and our own anti-defamation organizations. We 
had the American consul called aboard and poured 
our protest into his calm, unperturbed air. Thus we 
spent our wrath and in return, to our somewhat 
amazed satisfaction, we learned that a new policy was 
to be established hereafter by American ships in 
Beirut: Either all passengers were to be allowed 
ashore, or none! We were avenged, the prodigal 
American tourists with their precious dollars and 
their priceless cigarettes were allowed in sight but 
just out of, reach of the eager shops and cafes. 

Thus I had felt the sharp bite of anti-Jewish feel- 
ing for a few moments, but it was as an American 
Jew. I could lash back, and I could spend my anger 
in gratifying retaliation. When we finally sailed from 
Beirut, I think I felt a hidalgo pride, I was not at 
all cowed or scarred. 


BuT as I sit here in Jerusalem, no such compensa- 
tions soothe me. I relive each moment of the last 
few hours and I wonder if something deep within 
me hasn’t changed, if these events haven't acted as 
a catalyst upon the juices of my soul. I can still 
feel the first tremors that began the episode. Several 
fearful explosions shook our house with the violence 
with which a terrier shakes the life from a rat. 
There is almost no describing the feeling. In Jeru- 
salem the houses are built of stone. When an explo- 
sion occurs nearby, the whole building shudders sick- 
eningly. The tremors are passed along like the 
nuclear chain reaction that unlocks the power of an 
atom, passing through the foundations of the house, 
moving up along the base of one’s spine, sucking 
every ounce of strength from legs, stomach, and arms, 
drawing a cold fear into the vacuum. There was an 
awful moment of sudden, startling silence and then 
more explosions, this time laced with gunfire. Then 
we knew what had happened—the security zone four 
houses away had been attacked. Several months ago, 
the British had seized several blocks of houses and 
apartments, forced the residents out, surrounded it 
with barbed wire and sand-bag guard posts, filled 
it with soldiers and called it Zone B. A few yards 
away is the Goldsmith Officers’ Club, also in a se- 
curity zone, which had been blasted to rubble a few 
months ago. Now this zone’s turn had come. Ap- 
parently the attack was not succeeding. We heard the 
scuffle of running feet even through the steady hail 
of gunfire, then British voices, a few scattered shots, 
and quiet. We waited. Soon we heard footsteps on 
our stairs, a banging upon the door. I opened it. 
There. stood an officer and several soldiers. “We're 
searching your house!” I was pushed aside and they 
entered. 
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The search was hasty and ineffectual. One soldier 
was left at the door with instructions, “Get them all 
out and down the street—fast!” Our neighbors are 
an elderly couple. They were lightly clad as befits 
a scorching August afternoon. They nervously 
changed into street clothing, begging for time. I 
engaged the soldier in conversation by way of a 
delaying action. He didn’t know exactly what had 
happened. “One of ’em’s been shot over on the next 
street. When I saw ’im he was still wrigglin’. Besides 
I was jus’ sittin’ down to eat, I'm too hungry to 
concentrate.” I took the hint and gave him some fruit. 
The neighbors finished dressing just as the officer 
returned to learn the cause of our delay. Soldiers 
with bayonets fixed and level forced us along to 
where the other Jews who lived on the street were 
already corralled. 


I COULD not help but notice the way our neighbor 
walked. His back was too straight, his head too 
high. What memories were being stirred up in his 
pained mind? I have often thought of him as “Mr. 
Jew,” his life so perfectly typifies the tortured cir- 
cumstance of our people, the false security of wealth 
and tolerarice inevitably cut from under each gen- 
eration or two. He has never known more than 
momentary peace. His happy childhood in Kishinev 
was sealed by the notorious pogroms there in the 
year of his bar mitzvah. Confused and lost, the lad 
fled to Odessa, there to bear witness, before his 
youthful mind could blot out the horrors of Kishinev, 
to the ruthless butchery of the wild Cossack troops 
that ran amok across Russia. From his cramped hid- 
ing place, he watched the arc of those terrible short 
whips, whose lashes bore spiked, iron balls at the 
end. He heard the swish and the sickening thud. 
Too bewildered to move on, he remained in Odessa 
and as the years passed he grew to manhood and 
to great financial success. He has shown me pictures 
of the nine factories that bore his name and served 
all of Russia. In his life each period of tranquillity 
was doomed to be crowned with woe. The Commu- 
nist revolution burst like a flaming comet across 
the land and tore away his wealth and health, leav- 
ing him with but his life. He staggered about Eu- 
rope, trying to steady his reeling senses and then 
finally settled in Roumania. Here he rebuilt his 
fortune once again and knew opulence. But with 
its recurrence, his misfortune increased in intensity. 
The Germans came, he was seized and tortured. His 
escape is still lost in a nightmarish veil that he 
cannot easily penetrate. He gathered some friends 
and together with them, working nights and hiding 
days, built a tiny boat, frail and hardly seaworthy. 
After a harrowing journey of forty days, barely alive, 
they arrived in Palestine. He used to walk along the 
streets of Jerusalem singing at the top of his voice 


with the joy of his new-won freedom. Now he was . 
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walking those self-same streets with the smell of 
Jewish blood in the air. I quickened my pace until 
I drew abreast of him and put my arm around his 
shoulder. He looked deep into my eyes and sighed. 
It was a sigh of immense weariness, a weariness of 
many centuries. 

We were lined up with our neighbors, faced with 
a machine gun and numerous guards and left to 
wait. In our group were two boys we had never 
seen before. Oné of them was badly scratched across 
the legs as though he had run through barbed wire, 
the other bore a long gash down his arm that could 
have been caused by a grazing bullet. They were 
being closely guarded because they had been found 
close to the explosions and were immediately sus- 
pect. I caught myself staring at them as though they 
were some strange species of creature. I tore my 
glance away ashamedly, these were fellow Jews, 
caught in the same web as I, the same web as had 
enmeshed Jews for endless centuries. I wondered 
what manner of British cruelty had driven them to 
their twisted thinking. Had they known loved ones 
who went down on the Patria or Struma; had they 
but recently come from the barbed-wire of Cyprus 
or an unexplained imprisonment in Latrun; had 
some drunken Tommy “accidentally” killed a sister 
or had they themselves been beaten some lonely 
night on the way home? These boys, if they were 
members of the group which attempted the bombing, 
had coolly, calmly, in midday, laid a mattress across 
the barbed-wire barricade and crawled across in a 
vain attempt to place and detonate thirty-six kilo 
of gelignite, a devastating explosive. What fantastic 
bravery! But it is not this that sets them apart, 
courage is not a rare commodity in Israel. These 
boys, in their warped thinking, have ceased to value 
human life, both their own and that of others. 
They were not concerned that across from the scene 
of their venture stands the modest, wooden house 
of Ben-Tzvi, president of the Vaad Ha-Leumi. Had 
they succeeded, the house would have been smashed 
into kindling wood, its occupants killed instantly. 
It is horrible to speculate, but had the event oc- 
curred two hours later, the house would have been 


filled with Jewish educators from all over the world | 


who are in Jerusalem for an international congress 
and who had been invited to tea at Ben-Tzvi’s. 
Among them would have been many of the leading 
figures in American Jewish education. I felt their 
recklessness even more personally. One of the boys, 
running away, had dropped a box in the vacant 
lot across from our home. The sapper assigned to 
the demolition of the box chose to open it rather 
than following the more common practice of back- 
ing off and firing into the suspicious object. The 
box contained, among other things, twenty-seven 
kilo of explosives. It would have made a shambles 
of our house and bodies. It is difficult to look upon 
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this strange breed of killers, who have sprung up 
like poisoned weeds in our fertile but untilled soil, 
as kin. 


AFTER a while we were herded towards another 
concentration point. As we walked along, one of 
the soldiers in the rear prodded us, incessantly, with 
snarls and menacing gestures of his bayonet. The 
wife of a professor at the Hebrew University—they 
live in the apartment below us—straggled slightly. 
The soldier pushed her. She wheeled about, “Don’t 
touch me!” she snapped. I moved her slightly ahead 
of me and walked between her and the soldier, 
and as we continued, “I don’t like the idea of touch- 
ing,” he spat out, loud enough for us all to hear, 
“I’ve got better ideas for what I'd like to do to all 
of you.” The soldier next to him, in the same threat- 
ening tone, asked, “Like to get ‘itchy-finger,’ Jack?” 
“I've got ‘itchy-finger’!” same the reply, “and 
wouldn’t I love to let it go!” My back suddenly felt 
broad and bare. Here I was walking before a gun 
and bayonet in the hands of a man whose mind 
was explosive with hate, smouldering with just 
enough fear to serve as a fuse. I was utterly, utterly 
helpless, I could do nothing to defend myself or 
those with me. A maddening frustration seeped 
through me. I was experiencing for the first time 
an emotion, a new but abiding emotion, that is 
generally reserved for Jews—the sense of abject 
helplessness. During a war, no matter how fearful 
the battle be, a soldier has a gun in his hand, he 
can manoeuvre behind rocks or buildings, he can 
retaliate, fight back. But a Jew can only obey—and 
pray. He must give himself up completely to the 
whim of his foe. How agonizing, how mortifying, 
how deep is that feeling of helplessness! Will its 
memory ever pass? 

We finally arrived at the concentration point 
where hundreds of other Jews, children, women, old 
people, mostly those of unemployable ages likely to 
be home in the afternoon, routed just as we, were 
pushed together in a large, make-shift, barbed-wire 
compound. We stood under a blistering sun, denied 
the shade that fringed the area. From time to time 
officers passed to instruct the soldiers, when their 
military pose melted under the intense heat, “Keep 
your guns pointed straight at them!” Thus we waited, 
the minutes slowly massed into hours, while the 
officers decided what was to be done. Finally we 
were separated into groups, checked and sifted. I 
could not help but think of the sheep market at 
Herod’s gate, along the wall of the Old City, where 
Arab herders meet to sell and trade their flocks. 
They, too, sift and check the sheep, hitting those 
that are sold across the head with a bag of powdered, 
red chalk. Slowly, one by one we were cleared 
and separated. A gauntlet of soldiers, two long lines 
of naked bayonets, was set up and those cleared 
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were to show their identity cards and pass through. 
Every mind among us flashed to the now notorious 
gauntlet that had been, similarly, set up in Tel Aviv 
a few months ago, through which men who had 
been screened and cleared were forced and beaten 
with rifle butts as they moved along so that they 
returned home limping, their pants dripping blood. 
I purposely hung back after being cleared to look 
for our neighbor. We had been separated and I hadn't 
seen him for quite some time. I became concerned. 
His heart, already too much abused for a human 
organ, had been failing of late. I tarried and wan- 
dered about the enclosure until only those detained 
for further questioning remained. Finally I moved 
out, only to be lined up again, this time with a 
group of young men, and forced to squat while a 
dog, which had picked up a scent from the mattress 
used by the attackers, was slowly led among us. 
I squatted and was sniffed. The red-hot anger that 
flashed through me burned out all sense of danger. 
It mattered not that I might have brushed against 
the person whose scent the dog was seeking. I 
was being forced down on my haunches before 
a dog! I almost choked with indignation. I found 
it hard to breathe. 


When finally released I walked away as fast as 
I could but I could not walk away from the emo- 
tions that throbbed so deep within me. A light 
breeze had sprung and though it passed soothingly 
across my face and through my hair, it could not 
cool the passions that burned so fiercely. I left 
that scene of frustration and humiliation, of utter 
helplessness, but the scene would not leave me, it 
remained before me a lurid, living thing. 


AT HOME, I found our neighbor already there, weary, 
white, and staring into space. He had somehow 
slipped out of the compound without my seeing 
him. I waved to him but he was so deep in revery, 
he failed to notice me. What best-forgotten memo- 
ries were being stirred up in his mind? 


What are you thinking, “Mr. Jew?” Have you 
not yet learned to accept the role of a sheep, herded 
at will by your foes. The red-chalk mark of shame 
and anger is often upon your brow. Today, I walked 
in those ranks of helplessness, I was initiated into 
the fold of your people and, now, mine. My pride 
shrieks with rage and pain at this first experience. 
It won't be stilled. Will I be able to bear more of 
the same, or worse, as well as you have? Or will 
such things cease in this new age, because of this new- 
old land? Tell me, “Mr. Jew,” tell me because I 
don’t know and it hurts too much to think! 


It is now almost evening, “Erev Shabat.” To- 
morrow is “Shabbat Nakhamu” and I will go to 
the synagogue as a Jew to seek comfort I have 
never needed before. 
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Facing Statehood 


by Fritz Loewenstein 


Jerusalem, 19th October 


OTHING HAS BEEN DECIDED YET. At this 
writing there has been no vote in the Commit- 

tee, nor of course in the General Assembly on par- 
tition. We know neither the boundaries of the states, 
nor the form of administration in the transition 
period. The reactions of the Arab states and the Pal- 
estinian Arabs are uncertain: are their threats only 


- a bluff or are they more? Will Great Britain leave 


the country, and if so, when, and will they deliver 
Palestine in as much order as still exists to new 
authorities, whoever they may be, or will they create 
chaos? All this and many other things are not yet 
decided.. Nevertheless, the feeling is strong that this 
time our claims will be recognized and that the 
dream, in whatever form, will come true. Jews will 
once again have their own state. 

This will be the fourth Jewish state in history. 
The first existed from the days of Joshua through 
the Kings until the first Destruction, seven hundred 
years in which the Jews were a power in the Orient, 
but in which we never succeeded in conquering the 
seashore, which we had to leave in the hands of the 
Philistines and the Phoenicians. Then we had our 
second state, from the time of the Maccabeans until 
the days of Titus, not more than two hundred years, 
though we were really independent only for the first 
half of it. It was during this time that we first came 
to the seashore, and Jaffa was a Jewish town. And 
after this there were only the few months of Bar 
Kokhba’s Jewish State, the last heroic attempt to 
fight against the world power of Rome. 

More than 1900 years have elapsed since this last 
Jewish state. No other people has lived for so long 
a period without statehood, and attained it in the 
end nevertheless. The Poles were a hundred and 
fifty years without a state; the Czechs three hundred 
years. Moreover, these other peoples lost their in- 
dependence but they remained on their own soil. 
History indeed knows of peoples who lost their states 
and were dispersed, but they became assimilated and 
left only their memory behind. We alone retained 
our nationality and our firm conviction that we 
would return to our land and regain our independ- 
ence. 


WE HAVE almost two thousand years of memories 
of foreign states and foreign rule. There is no country 
and no epoch in history in which Jews did not live 
and suffer more or less severely under foreign rulers. 
Yet our memories are not uniformly bad. Jews have 
not forgotten Arab Spain, and they appreciate the 
fact that in the 19th and 20th century there have 


been states in which they could live as free citizens 
like other people. But these are the exceptions. More- 
over, the Jews who compose the present Yishuv of 
Palestine, and the other hundreds of thousands whom 
we hope now to bring into our country have been 
taught by sad experience that the state is the enemy, 
against whom the weak Jew has to fight with those 
means which the weak can always use against the 
strong. Palestine Jews came at first from Tsarist 
Russia, from semi-barbarian Rumania, from the ab- 
ject poverty of Galicia. They could not be expected 
to respect statehood and government. Those who 
came later from the European world after the first 
World War have no better memories. Then came, 
beginning in 1933, the third wave, the victims of 
Hitler. And the Oriental Jews have never seen in the 
Diaspora any state worth of this name at all. So they 
came to Palestine full of mistrust and suspicion 
against all things which emerge from a government 
and from the authorities. 

In the mandated country, we came under en- 
lightened British rule, under the rule of the people 
of the Balfour Declaration and we found a govern- 
ment, which was honor bound not only to govern 
justly but to help establish a Jewish National Home. 
This government was in a position to accomplish a 
great educational task. They could have taught Jews 
that the state is not always a persecutor, that it rec- 
ognizes its duties and complies with them, that it 
keeps its promises. It cannot be said that there was 
never a time when a beginning was made in this 
work. Palestinian Jewry has forgotten neither 
Plumer nor Wauchope. And until the White Paper 
of 1939, despite many bitter disappointments, the 
relations of the Jews to the mandatory government 
were far better than the relations of Jews to any 
government in Eastern and Central Europe or in the 
Oriental countries. But whatever may have been 
built up in the first twenty years of the Mandate 
has been destroyed wholly in these last eight years. 
The skeptical and negative attitude to every act of 
this government and to every word spoken by it 
is only the unavoidable consequence of all that hap- 
pened and is still happening today. 


NEVERTHELESS the period of the mandate was a 
great schooling toward statehood in Palestine. I re- 
member that when we young Zionists debated with 
non-Zionists in Germany, one argument brought 
against us was that Jews would never respect a gov- 
ernment of their own and that only Gentiles can rule 
Jews efficiently. It was one of these arguments to 
which there was only one answer: Wait and see. 
The facts in Palestine have disproved this argument. 
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We have had no government of our own till now, 
but we had voluntary organization, with institutions 
like the Jewish Agency, the Vaad Leumi, municipali- 
ties, local councils and religious authorities, whose 
ability to function was derived solely from the fact 
that the Yishuv recognized them and obeyed them. 
Of course there were cases of lack of discipline, and 
worse. The inability of the Yishuv and its lawfully 
elected representative bodies to deal effectively with 
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the separatist terrorist groups is a fact which should 
not be concealed; although in the past weeks their 
major activities ceased and the terrorist groups seem- 
ed to see that matters are now coming to a decision 
and that acts of murder and sabotage can only do 
harm to our political prospects. There is no doubt 
whatsoever that, when the Jewish State will be es- 
tablished, its government will command the con- 
fidence and the active cooperation of the Yishuv. 

The fact that there will be a Jewish government 
instead of the Jewish Agency, a government with the 
necessary powers to compel loyalty, will, of course, 
be a decisive factor. Elections to a Jewish Parliament 
will certainly not be boycotted by any party what- 
soever, as the elections to the country-wide Knesset 
Israel and the Vaad ha-Kehillah of Jerusalem were 
boycotted. A Vaad Leumi (National Executive) 
elected by a Knesset Israel which does not represent 
the whole Yishuv is of course weak in any negotia- 
tions with the mandatory government. But if a party 
does not take part in elections to the Parliament 
of its own state, they do harm only to themselves, 
they are excluded from any influence and enable the 
other parties to do whatever they wish. 


WE HAVE to build up an efficient administration. 
There exists the present government's administration 
and if it were delivered to the Jewish government 
in an orderly form it would be a base on which to 
build our own administration. Great Britain has ac- 
complished much in this country, and in those de- 
partments which are far moved from political strife 
the work was fairly efficient. Post, telegraph, broad- 
casting service, railways, harbors, customs and finan- 
cial services are functioning and if Great Britain 
abstains from sabotaging all this, our task will be 
an easier one. The Jewish Agency departments of 
Immigration, Colonization, Housing, Trade and In- 
dustry, and Security, the Vaad Leumi Departments 
of Education, Health, and Social Services are quasi- 
governmental bodies and will be in a position to 
deal with the greater tasks which the development 
of the state will set before us. We have ceased a 
long time ago to be only a “private organization” 
and we are really today a state without independence. 


We have experts on all phases of administration who | 


are certainly far better than in any neighboring 
countries and perhaps not worse than in most coun- 
tries of America and Europe. 

It may seem a contradiction if I say that we need 
a cheap government. We have to pay our officials 
fair wages which allow them to give all their ini- 
tiative and energy to their duties without worrying 
about their livelihood. But we should never forget 
that we are a small people, a poor people, and a 
people which has a gigantic task before it. Other 
peoples when reaching their independence must 
build their governments and institutions and that is 
all. We must in addition carry out in the briefest 
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possible time a large scale resettlemént in Palestine, 
more than doubling our numbers. That requires im- 
mense expenditures. The question of the security of 
Jewish Palestine, encircled by the Palestinian Arab 
State, Egypt, Transjordan, Syria, and Lebanon—and 
with Iraq and Saudi-Arabia not far away—is a most 
serious matter and will in itself inevitably involve 
great expense. This is not the place to discuss the 
questions of an international loan or a national in- 
ternal loan or both, but it is clear that such methods 
will have to be applied. To carry such a burden is 
only thinkable if we refrain from unnecessary ex- 
penses as far as possible. 

And a last remark. Although the Jewish state will 
comprise only a part of Western Palestine we will 
have an Arab minofity which in the first years may 
be close to a majority. These Arabs will be citizens 
with equal rights and will benefit equally from our 
development plans. The Palestinian Arabs are not 
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“spoiled,” the Mandatory Government has done very 
little for their agriculture, their schools, and their 
health services. Why should they do more than the 
Arab states themselves do for their people? We must 
have ready from the first day an Arab policy which 
aims to establish schools and medical services in 
every village, educates Arabs in modern agricultural 
methods, and creates general conditions in the coun- 
try which are beneficial for Arab and Jew alike. The 
great development schemes must be put into effect. 
If millions of dunams not only of Jewish but also of 
Arab land will be irrigated, we will at the same time 
secure the contentment and the satisfaction of the 
Arab fellahin, liberate them from the influence 
of their present Arab masters and find land for fu- 
ture Jewish colonization. Our suffering over two 
thousand years of’ foreign rule should be the best 
guaranty that in our own state the non-Jew will not 


suffer. 
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POLISH JEWS: A PICTORIAL RECORD, 
by Roman Vishniac. With an Intro- 
ductory Essay by Abraham Joshua 
Heschel. N. Y., 1947. Schocken 
Books, $3.75. 

THE VANISHED WORLD, edited by 
Raphael Abramovitch. Forward As- 
sociation. N. Y., 1947. $10.50. 

A thing that is photographed auto- 
matically turns into a work of art. In 
photos streets look like stage sets, 
people like actors. They have an air of 
being made, or at least of being made 
ready. Even the candid shot, in which 
the subject is caught off guard, con- 
tains its hint of pose, almost of make- 
up. ... The world of the photo is akin 
to the world of the theatre. 

In addition to this theatricalism of 
photography in general, photos of 
ghetto Jews often possess a quality of 
the more-than-natural that belongs to 
the subjects themselves. The Jews of 
Eastern Europe, and their streets, syn- 
agogues, homes, were to a great extent 
works of art of a special character. 
Their clothes tended to become cos- 
tumes, their faces masks of yearning, 
meditation, care. The bearded scholars 
one sees in both these books, in their 
round fur hats and long black coats, 
with talesim showing underneath, dis- 
coursing with graceful gestures, put 
one in mind of a conference of city 
fathers in a Roman or Elizabethan 
play, and the buildings behind them 
and the slushy gutter they are crossing 
seem at first sight a court painted on 
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a drop curtain. The illuminated faces 
of children grouped in study resemble 
a detail in a religious mural. 

So we are led to respond to many of 
these pictures as to works of art, at 
the expense of the reaction we would 
have at recognizing human beings like 
ourselves. I have suggested why to 
some degree this is unavoidable in 
photos. And why, also to some degree, 
it is justified when we look at Jews 
who are works of art, who exist at a 
remove from the actual. There are 
Jews who seem to feel their bodies and 
their surroundings to be unreal, to be- 
long to a picture into which they had 
fallen from the sky, props which pro- 
vide a momentary place for their spir- 
its. They seem engrossed in something 
else, it is by chance that they are where 
they are. That man selling fish is a 
scholar, that drayman is a finance ex- 
pert poorly disguised. Neither their 
faces nor their clothes are functional, 
they represent a principle of distraction 
from the visible. 

But the artistic treatment of the 
Jews and the conception of the Jews 
as visitors in the world can be carried 
re far. Polish Jews does carry it too 
ar. 

The key is given in A. J. Heschel’s 
Introduction, “The Inner World of 
the Polish Jew”: “The little Jewish 
communities in Eastern Europe were 
like sacred texts opened before the 
eyes of God.” Maybe they were; one 
has no way of knowing. But however 








ANTUUASSACTAOENAAOCTOONGDOALA AGE EOAETT NP 


they looked to God, the photographer 
could have found more in these com- 
munities than “sacred texts.” After a 
quick acknowledgement of the ignor- 
ance and poverty there, Heschel deals 
with Jewish life in the ghetto as if it 
were identical with Khasidic passion 
and its remoulding of the world. Ac- 
tually, of course, Polish Jewish life, 
even its inner life, was in no sense 
synonymous with Khasidism. Besides, 
Khasidism itself had its contradictions; 
above all, it had its Aistory—if it did 
bring “heaven to earth” it was unable 
to keep it there. Hence it is a distor- 
tion to talk of the life of the Polish 
ghettoes in terms of the highest mo- 
ments of Khasidism. 

In the 20th century there was still a 
good deal of “heaven” among the Jews 
that could be photographed. But there 
was a lot of unleavened earth, too, 
plenty. Polish Jews, which contains a 
selection of thirty-one photographs out 
of two thousand taken by Roman Vish- 
niac in 1938, consistently and program- 
matically excludes the earth and shoots 
for the sky. Every picture is a picture 
of spirit, that is to say, of the subject 
as a work of art. The photos are ex- 
cellent and beautifully printed. That 
they are predominantly of religious 
types and activities and of sure-fire 
“scenes” is obviously not owing to nar- 
row interests on the part of Vishniac; 
as we can tell from his contributions 
to The Vanished World, he was also 
concerned with other types and with 
things as such. The fault of the book 
lies in the mistaken idea of whoever 
is responsible for the selection, that 
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Jews should be pictured as pure spirit, 
stuck in stores, tenements, and syna- 
gogues—in brief, as only accidentally 
human, 

I do not find that this commonplace 
idealism is made more valid by the 
fact that the 500-year old mother group 
of Judaism has been tragically destroy- 
ed. Too artistic and too spiritual, Po- 
lish Jews has in it something of the 
false funeral oration that conceals the 
true beauties of the dead by detaching 
them from the body that was once 
alive. 

In contrast, The Vanished World, 
with its hundreds of photographs, in- 
cluding snapshots and old postal cards 
sent in by readers of The Jewish Daily 
Forward (a sound and much more 
modern approach than the tastefulness 
of the Schocken volume), is a serious 
memorial to the Jewish world of East 
Europe that was wiped out by the 
Nazis. It is a huge family album, even 
in shape, and its purpose is to cause 
the reader to know or to remember. 
The editor is to be congratulated for 
his decision to refuse to retouch the 
pictures, and for otherwise showing his 
love of the object by resisting the 
transformations of the art of the cam- 
era. This does not mean that The Van- 
ished World is without beauty; on the 
contrary, the beauty is more genuine 
and expressive through being less con- 
sciously sought in the medium itself. 
The text, in Yiddish and English, gives 
historical and other necessary informa- 
tion about the Jewish cities and sub- 
jects covered by the photos. 

In short, here is not the “greatness” 
of Israel nor the “spirituality” of Is- 
rael, but the Jews. About fifty pictures 
of Jews at work show the grandfathers. 
uncles, cousins, who ran shops, labored 
in small factories, peddled, baked 
bread, tilled farms, cut lumber, drove 
hacks. A section on children has them 
not only in Kheder, as in the Schocken 
book, but in the streets selling bagle, 
in poverty-stricken bedrooms, in sum- 
mer camps, in line at a public school. 
There are pictures of old wooden syn- 
agogues that remind one of early 
American blockhouses. There are 
streets as modern as New York; peas- 
ant fairs; young tough guys hanging 
around smoking cigarettes; a social 
worker executive dictating to his secre- 
tary; unemployed; dignitaries discus- 
sing a project; the mansion of a textile 
magnate; a railroad viaduct. The Jews 
of Eastern Europe looked differently 
from one another, spent their time 
differently, were surrounded by dif- 
ferent settings—variety was probably 
their outstanding characteristic. 

By gathering enough details of Jew- 
ish life, and by frequently allowing 
the camera to overcome its own art- 
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fulness (mot composing, preserving 
the scraped Jook of old photos, over- 
and under-exposing, missing the 
“right” relations of light and shadow, 
help maintain a sense of reality) The 
Vanished World has succeeded in 
achieving a visual impression of the 
Jews of Eastern Europe. If in the midst 
of the activity and variegation of their 
life, the luminous eyes, the contempla- 
tive smile, the dignified step, the raised 
finger of instruction, the open child’s 
look on the face of the greybeard, 
keep reappearing as images of inner 
movements and harmonies—if spirit 
walks on the streets of the actual as 
a human actuality—the evidence of 
the creativeness of the East European 
Jews is not less but more than when 
spirituality is sought out as a Jewish 
quintessence, 
HAROLD ROSENBERG 
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History of Jewish Palestine 


COVENANT . EVERLASTING, by Berl 
Locker, Sharon Books, 1947, $1.50. 
Berl Locker’s historical study is 

appearing in its American edition 
at an appropriate moment. This book 
on the Jewish historical connection 
with Palestine is offered to the public 
at a time when representatives of Arab 
states are indulging in tortuous scho- 
Jastic argumentation on this very point 
at the United Nations. Although the 
representative of the Soviet Union 
made short shrift of the entire prob- 
lem, relegating the discussion of 
“historic rights” to the museum of an- 
tiquity, others took a more serious 
view of these claims. Under the cir- 
cumstances, Locker’s concise, factual 
presentation constitutes a valuable tool 
for all Zionists. 

Berl Locker’s thesis, for which he 
adduces historical proof, is that the 
covenant entered into by God and 
Abraham which pledged the land of 
Israel] to the people of Israel has been 
maintained uninterruptedly through- 
out the centuries., Empires conquered 
the land, monarchs banished Jews from 
their homes, armies devastated the 
country—but throughout a Jewish set- 
tlement remained in Palestine. It is 
generally understood that the Jews in 





Diaspora constantly longed for Pal- 
estine; Locker proves that the Jews 
physically inhabited it, and returned to 
it, despite banishment and persecution. 
The size of the Jewish community 
varied with the centuries but there was 
never a time in the history of the coun- 
try when Jews did not reside within 
its borders, Four maps adequately illus- 
trate that fact. The maps are a com- 
posite of Jewish settlements during 
four periods, the Roman and Byzan- 
tine period, A.D. 70-640, Arab period 
640-1099, the Crusader period, 1099- 
1291, and the Turkish period, 1517- 
1875. In each case, the maps are dotted 
with significant Jewish settlements. 
The unique aspect of the book is 
how it projects into focus the numer- 
ous Jewish migrations to Palestine. A 
simple compilation of the record of 
migrations demonstrates that at every 
age and under every circumstance Jews 
undertook the hazardous “journey 
home.” The migrants consisted of rab- 
bis in some cases, and merchants in 
others. Frequently, whole communities, 
men, women, and children, journeyed 
to Palestine. Occasionally, it was the 
noble ‘poet as Yehudah Halevi; some- 
times it was the scholar or the com- 
munity leader or the philanthropist. 
The journeys were sometimes made 
against the wishes of the authorities, 
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as in the 13th and 14th centuries, or 
with their blessing as in the case of 
Pope Paul III’s order in 1543, request- 
ing that Jews be aided in their emigra- 
tion. The circumstances varied but the 
direction was constant. Jews went to 
Palestine because it was an_ historic 
necessity not to be challenged. 

Locker’s monograph may be con- 
sidered a cross-section of Jewish his- 
tory. From the vantage point of 1947, 
the bond between the Jews and Pales- 
tine stands out in bold relief. The facts 
are available to any who have eyes to 
see. Locker simplified the task by com- 
piling those facts and placing them 
within two covers. 

The restrictions on book publishing 
which were imposed during the war 
have obviously been lifted. “Covenant 
Everlasting” is attractively printed and 
beautifully designed. Worthy of special 
note is the chronological table which 
presents an adequate summary of the 
book. The events from 2,000 B.C. to 
1947 C.E. are arranged for convenient 
inspection. They are impressive and 
convincing. 

James G. McDonald’s introduction 
does not exaggerate when it calls the 
book “required reading for all who 
speak or write on the problem of 
Palestine.” 

SAADIA GELB 


Ii; isthe LwaTZ KH, 
Shis w the wd Alony et first 
startled 20,000,000 readers in Cosmopolitan Magazine.) 


Sis & the novel ' es for months, has been high among 


the best-sellers of the nation) 





talents of: 














he b 
ae... , ~— asa 
by OES motion fuclurd ciecies by the combined 


MOSS HART, who did the screenplay; 

ELIA KAZAN, who directed. 

DARRYL F. ZANUCK, who chose this for his personal production. 
GREGORY PECK, who plays Phil — 

DOROTHY McGUIRE, who plays Kathy => 

JOHN GARFIELD, who plays Dave. 

20th CENTURY-FOX, at whose studios it was produced. 


Tusis the announcement of ine 





WORLD PREMIERE of | 


GENTLEMAN'S AGREEMENT 





@andts MAYFAIR THEATR 
Pw Showing / 


7th Avene ond 
47th Street 














24th Annual Con véition 





National Committee for Labor Palestine 
November 29-30, 1947 ° New York City A (Call 


To Help The 
Builders Of The 
Jewish State 





I. this momentous hour when the United Nations are considering the 


future of Palestine, the Jewish people faces its greatest challenge: to 
accelerate the upbuilding of the land, to hasten the entry of our people, 
to expand the cooperative features of the Jewish national home, to bolster 
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